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PREFACE 


Worship of images or icons are recognized in Hindu religions. 
Vaisnavism a religious sect of India mainly follow image worship, both 


at home and at temples. 


As I am a post-graduate, who has studied Vaisnavism from the 
Department of Vaisnavism, University of Madras, my choice and 


interest fell on the systems that are adopted in the Vaisnavite temples. 


As regards the worship in the Vaisnava tradition, there are two 
recognized schools viz., Vaikhanasa and Pd/icardatra, each one follows 


its own Agama, a book of practice. 


Many of the Vaisnava temples in Tamil Nadu, especially follow 
the Vaikhanasa system. Once upon a time Pdficardtra system was 
popular in the majority of the temples in South India. But, at present, a 
select temples at Melkote (Karnataka) Srirangam and Kanchipuram etc. 
follow this system. However, at present a select temple ~ follow the 


Pdajficaratra system. 


Vaisnavism is one of the main religions of the Hindus and the 
Pd@ficaratra is the ancient. Vaisnavite sect. The influence of its tenets 
on later Vaisnavism is important, but has not been thoroughly 


researched. The ritual worship described in the old Pafcardtra. Agama 


te 


texts is still performed today in many of the famous temples in South 
India and in some in the north. An analysis of their ritual, occultism 
and building of temples and images can be understood from the 


scientific study of these ancient Paficardtra, Agama texts. 


The accent of this thesis is on the study of the mode of worship 
and the initiation that makes one qualified to worship, according to 


some of the important texts in Pdfcardatra tradition. 


Experts in this tradition have been consulted and the 


authoritative guidance helped me to build up this thesis. 


I am indebted to Goshtipuram Sri. U. Ve. T.S. Ramanujacharya, a 
great exponent of ViSistadvaita and a living authority in Pdyicardtra 
Agama, who was taught me some of the important Pd/ficardtra Agama 
texts. I am highly grateful to Dr.V.Varadachari another authority in 
Pdncaratra tradition :- .» helped me a lot in understanding many 
concepts. I am thankful to Pt.Krishnaswami Aiyangar in preparing the 


quotations of the thesis. 


I express my gratitude to Dr.S.Padmanabhan, my supervisor for 
his guidance during my tenure as research scholar in the Department of 


Sanskrit, University of Madras. 


I am thankful to the staff members of the Department of Sanskrit, 
University of Madras for their kind co-operation and encouragement. I 


am also thankful to the authorities of the University of Madras for 


permitting to do research in the Department. of Sanskrit University of 


Madras under inter-disciplinary programme. 
I must offer my thanks to Dr.R.Thiagarajan, Head of the 
Department of Sanskrit, Presidency College, Chennai, for his 


meticulous and timely help in arranging the materials judiciously. 


I also thank my _ good friend Dr.Sylvia Raghunath, 


Smt.A.K.Chandra for their encouragement in preparing the thesis. 
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CHAPTER I 


INTRODUCTION 


Consciousness is a gift for humanity. The human being uses it 
to know the things around him to understand their nature. The nature 
of the object cannot be easily grasped nor defined in accuracy to its 
details. Reality, truth, actuality and other such terms are frequently 
used in philosophical speculations. These denote the object. They 
convey their sense, which is different from one another while using 
them. But the difference between them is overlooked so much so that 
one finds one or two of these terms is used to refer to the object 
making it impossible to have a correct picture of that object. Reality 
means what is present before us with its own form. The nyaya 
system would call it as tattva, which is defined as andropitam riipam, 
that is, a form which does not have another object super-imposed 
upon it. For instance, shell and silver may both look alike when the 


Shell is exposed to broad daylight. The shell appears like silver 


because the brilliance of silver is super-imposed (dropita) on the 
shell, and shell therefore does not have its own form of appearance. 
It is the knowledge of the brilliance of silver, which is super-imposed 
on the shell. Thus the knowledge of the shell as having this form is 
not correct. Truth is of an unerring nature and holds good for all 
times and places. Actuality is conditioned by time and space. When 
such terms are used, the real nature of the object cannot be 
comprehended. These terms can be applied to describe the self, 
world, God and others. The result in this will not be necessary at all 


for obtaining correct knowledge. 


As the term, reality and others are evasive in their import 
while they are applied to understand the subject, one is required to 
use some standard of learning or measuring or ascertaining the limit 
which these objects could be subjected to so as to arrive at knowing 
the precise nature of the objects. Ancient Indians hold that the 
pramana are the means to be used here. pramdnas are described 


as that with which an object whose nature is required to be known is 


tv 


correctly assessed. Knowledge (Sruti) is called ‘pra’ and knowledge 
that is of eminent kind is called prama. Eminence here lies in the 
ascertainment of the object as it is. That which leads most efficiently 
to its (objects) knowledge is called pramana’. An object of 
knowledge becomes then known through the pramdna. The 
Pafcaratra Agama admits three pramdnds namely, perception, 
inference and verbal testimony.” The word pramdna here stands for 
pratyaksa, anumana and gabda®. The Pafcaratra Agama is theistic 
in character and so does not reveal any interest in epistemology. The 

Yajur veda is the most important pramdna and the only one to treat 
topics on God, soul and others. Hence, texts like Ahirbudhnya 
Samhita treats verbal knowledge in chapter 11, 12,13 which 
comprises of all important sastras and lay stress on the Vaisnavite 


character of many of the topics dealt with in them. 


1. AhS vol.I ch.. XIII 5b-6b 
Vide the dictum “mdnddind meyasiddhih’— the knowable is established 
through pramana. 
2. Vide LT VIII.6a,b. pramdanantarayasambadhyam bhavabhavasvalaksanam. 
3. istapraptyanista pariharayor alaukikamupayam yo grantho vedah |” — veda 
bhasya bhimika of Sdyana krsnauakirvedantargatyah Taittiriya samhita 
bhdasya bhimikd p.2 


1.1 VEDAS AND AGAMAS 


The vedas contain information on many matters such as God, 
man, world, and indicate the ways in which what is desired may be 
attained and the undesirables may be avoided. They are 
beginningless, impersonal and are valid by themselves. The language 
used there may appear as classical Sanskrit but their language 
contain expressions, which do yield their sense only for the vedic 
topics’. Yaska, the author of Nirukta, offers, while earlaining some 
of these words and suggests alternative explanations. It is not proper 


to hold that the vedas are simple and could be explained as they are. 


This view is arrived at, because words of classical Sanskrit and 
some Vedic language appear phonetically similar, but there is a vast 
difference when these words are sought to be explained. It is a pity 


that there is no reliable commentary on the vedas. 


1. Example: anaksyblind RV 2:15,7; upasakyto follow closely RV 1:190.2; 
heman- impulse RV 9:97. 

2. Example: hiranyam kasmat? hriyata ayamyam4ananm iti va, hriyate 
jatiajjanamiti va, hitaramanam bhavatiti va, harvater va syat. Nirukta IL.iii 
kipah kasmat ? kipanam bhavati ,kupyater va. (Nirukta II1.iv.p.153). 
mrgo na bhimah kucaro giristhah . 


For instance, though the sense of the word mrga is understood in the 
sense of an animal but, what exactly the animal is, is not clear. It is at 
this juncture the Tantra or Agama, steps in. That God is stated to 
have revealed the Agama,is admitted for holding the validity of the 
Agamas. The words are of the nature of classical Sanskrit and hence 
are easily understandable. The fourth class among castes and women 
are allowed to use the expressions here with the admixture of tdntric 


syllabic words' they deal with in the temple and worship of God. 


Agama in its broad sense denotes quintessence of the vedas 
and traditional literature handed down through generations. The word 
Agama is derived from the root ‘gam’ and with the preposition ‘a’ it 


means ‘to come’. This may also mean moving (mentally) towards 


1. “ Stri Sadranam na Sarvesamaupandayanikakriya | 
Diksopanayanam karma krtva samyagyathavidhi.”’|\ 
SKS Brahmaratra ch.IV.V.70 


an object, which is to be obtained. Therefore, the word ‘dgama’ is 
taken to imply the handing down of knowledge from teacher to pupil, 

that is, the traditional (sampraddya) knowledge or literature which 
has been taught and developed by a particular tradition and which is 


being handed down through generations. 


Agamas are also known as Tantras. The word tantra suggests two 
meanings. Thus the word, when it is derived from the root ‘tan’ (to 
expand) with its suffix ‘stran” it means the spreading of the cosmic 
energy to the person practising it. When it is split as ‘tan’ and ‘tra’, 
that is to protect and spread, it means explanation of the highest 
matter leading to supreme knowledge and also to protect the person 
from bondage who has an absolute faith in it. This has been 


explained in the Kamikdgama' 


¥ “sarvadhatubhyah stran” —ASIV 1982 p.10 
Vide p.10 Agamas and South Indian Vaisnavism. 
“Tanoti Vipuldnarthan tantramantra samanvitan 
tranam ca kurute yasmattantramityabhidhiyate.” 


Though the Vedas and Agamas are understood by the word 
Agama, yet the word Agama, in practice is used to convey only a 
particular literature and not the Vedas. The Vedas, on the other hand, 
are denoted by words like sruti, nigama etc. The reason could be 
that, the Vedas, according to convention, are not of human origin and 
hence they are impersonal (apauruseya). On the contrary the Agamas 
though treated on par with the Vedas, are not treated as impersonal 
(apauruseya). In order to distinguish this particular aspect, the word 
Agama has been coined to denote a particular literature while the 
word nigama is used to convey only the Vedas. Both Agama 
and nigama are considered to be the most sacred and the most 
authoritative texts in Hindu scriptures as they enshrine and teach the 


supreme value of human endeavour. 


Vide also 
“ajnd vastu samantdcca gamyata ity4gamo matah 
tanute trdyate nityam tantramittham vidurbudhah” 


pingalamata quoted in Tantras, 
re-quoted in studies in their Religion and Literature p.2 
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Agamas are the means of self realisation (sadhanasdstra) and to that 
effect they recommend a particular way of life and teach the practical 
method and discipline for attaining self-realisation. It is theoretical 
and practical and this teaching agrees with cosmological and 
philosophical thought of human life. It also governs the particular 
method of worship in temples and rituals and religious function 


celebrated at home. 


1.2 CLASSIFICATION OF AGAMAS 


The leading schools of religion are the Saiva, Sakta and 
Vaisnava sects. Every religion and its literature has its own 
sub-division. For instance, the sub-division of Saivagamas are: 
PaSupata, Karunikasiddhanta and Kapalika. Jn another list 


Kdlamukha replaces Karunikasiddhanta.’ The Sakta Agama is of 
two kinds, namely Daksindcdra and Vamdcara. The latter enjoys 


disrespectful position as it treats objectionable practice. 


*mahesvarah catvarah - Saivah, pasupatah, karunikasiddhantinah kapalikas ceti. 
catvarah apyami maheSvara pranitasiddhanta anuyayitaya maheSvarah” 

Bhamati on BSB. II. II 37 p. 488. 
Also cf. “patyuh asAmanijasyat ..................cc eee eee eee idanim pasupatimatasya 
vedavirodhasamanjasyacca anadaraniyata ucyate. tanmatanusarinah caturvidhah. 
kapalah, kalamukhah, pasupatah, Saivas ca iti” - SBI. ii. 35 
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The Vaisnava Agamas are Pdficaratra and Vaikhdnasa. 


AGAMA 


Saiva Sakta Vaisnava 


Saiva Kadpdlika Kalamukha Pdficaratra Vaikhdnasa 


Daksindcara Vamacara 


The general content of the Agama texts are brought under 


four broad heads. 

1. | Jfdnapdda : Knowledge of God as the Creator of the 
Universe. 

2. Kriydpdda : The method adopted to build a temple, 
preparing image and installing them etc. 

3. Carydapdda : Rules for the daily ritual routine of the 
aspirant; instructions for the worship of the 
deity in the temple and at home; regulations 
for the performance of public and private 
festivals. 

4. Yogapdda : Using yogic method to do the meditation. 


One chief feature of the Agamas is the introduction of Sakti (power) 
as an associated being, playing the role of the spouse of God. It is an 


animate female principle. 


Of the two schools of Vaisnava Agamas namely Pdficaratra and 
Vaikhanasa, the latter is believed to be older than the former. This 
tradition was promulgated by sage Vikhdnas_a who taught it to his 


disciples. This is the Vaikhdnasa tradition. 
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The Pdficaratra system is believed to have evolved from Visnu. 


Tradition believes that it has been preached by the Lord himself’. 
1.3. THE NAME PANCARATRA 


The name Pdfcardatra is explained in many ways. The word 
appears in the Satapathabrahmana of the Suklayajurveda’. Here the 
name Pdficardatra is referred w as a sacrifice. Narayana performed 
this sacrifice and transcended all the other beings and became 


supreme. 


The Pdficaratra texts themselves contain explanation of the 
name pdficaratra. Most of them are fanciful and do not favour 
the acceptance of the name Pdficardtra to the system’. (The word 
meaning five and rdtra one full day (day and night put together - 


ahoratra). These two parts may be taken to yield ahordatra. 


"Paiicaratrakrtsnasya vaktd nardyanah svayam”’. 
MBh. Séntiparvan III 59.68a. 

Satapatha Brahmana XIII-6.1.1. 

VisS IL. tii.8 


Another explanation is that other systems of thought became dark’, 
that is insignificant by the contents of Pdficaratra.) According to 
Vihagendra Samhita the doctrine of this system was taught to five 
persons Ananta, Visvaksena, Garuda, Brahma and Rudra’. Another 
text mentions that the Sdnkhya, Yoga, Buddhism, Jainism and 
PaSupata systems are referred’ in the Paficardtra. The name tattva, 
mukti, bhakti, yoga and visaya are taught in this system according to 
Naradiya Sarhhita. All the above explanations for the name 


pafncaratra have no real bearing and thus are not acceptable. 


The likely acceptable explanations for the name pdficardtra 
are 


(i) the division of the daily routine of a Srivaisnava into five 
parts as abhigamana, upadana, ijyd, svadhydaya and yoga 


and 


Sa ig cn ga es ee 
1. PadS. I. 72-74 

2. Vihagendra Samhita Ch. I. 31-34 

3. cf Dr.Raghavan 1965, JAOS p.76. 


(ii) Sandilya, Aupagayana, Maufijydyana, Kausika and 
Bharadvaja were the five sages who were taught the 


Pafcaratra doctrine by Visnu in five nights’. 


1.4 HOME OF PANCARATRA 


Birch bark was used in Kashmir to draw diagrams and to 
record mantras. This practice is mentioned in the LT and the Ah.S.” 
From the above evidences Kashmir is believed to be the home of 


Pancaratra. 


The Pauskara Samhita’ mentions Sdttvata, Pauskara, 
Jayakhya, Laksmi Tantra and Ahirbudhnya Samhita were compiled 
in Kashmir. Other texts like the /svara Samhitd (mentioning 
Ydadavddri at Melkote in Karnataka), the Pdramesvara  samhitd 


(glorifying Srirangam) and Padma Samhita which was available to 


1. For a more detailed explanation of the word Pdiicaratra ref.ASIV pp.119- 
132. 

2. LT. Ch. 73. 8; AhS Ch.XIV . 33 — 38 

3. PauS 31. 106b—I11d; vide also ASIV p.249 
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Vedanta Desika (1300 A.D) must have been written in the South. 
Parama Samhita which Yamuna and Ramanuja quote, was available 


in South India before 900 A.D 


1.5 THE PERIOD OF PANCARATRA 


Words like pdficardtra, pafcakdla, pardyana and 
pdafcaratrika occur in the pdfcaratra texts. There they are used 
without any introduction. This indicates that these words must have 
been in vogue before these texts were composed. People were well 


aware of what these words denote. 


The Mahabharata mention; that there prevailed ekantidharma at the 
beginning of the krtayuga and that it disappeared eight times and was 
revived by Lord Ndrdyana under the name sdattvata. This 


sattvatadharma forms the subject of the Pafcardatra texts. 


1. Vide MBh: Ch.358 (Moksa Dharma) Santiparva. 
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Narayana revealed this under the name Sankarsana at the end 


of Dvdpara yuga and at the beginning of Kali yuga (3107 B.C)" 


In his Asfadhyayi, Panini’ (800 B.C) mentions Vasudeva to be 
the name of god in the sense of the Bhagavan of Paficaratra and is 
not the name of a_ ksatriya. There are certain inscriptions, which 


refer to the shrines where Vasudeva’s imageswere erected. They are: 


1.6 INSCRIPTIONS ON VASUDEVA’S IMAGE 


1. The Besnagar inscription dated second century B.C. 
mentions Vasudeva who is identified with Krsna. The 
column with the figure of Garuda at the top was erected by 
Heliodoros, a Bhdgavata. An inscription dated first century 
B.C. is found at Ghosundi in Rajasthan. The stone 
enclosure is stated here as constructed for the image of 


Vasudeva and Sankarsana. 


1. From the SS ch I-II the sacred teachings were revealed to Sarnkarsana by 
Narayana. (St 1-18). 
2. Astadhyayi — 1V.i.114 


An inscription at Morawell (I Centuary A.D.) near Mathura 
was erected by a lady called Tosa Five viras (heros) are stated here 
who are identified with Samkarsana, Vasudeva, Pradyumna, Samba 
and Aniruddha by Lueders and T.N. Banerjee. It is hard to accept 
this identification as they do not reveal any Agama tradition being 
followed’. The Nanaghat cave inscription (I Centuary A.D.) by 
Naganika, a queen of the Satavdhana dynasty, contains the words 


= = =_ v2 
“namo sankarsanavasudevanam. 


The Tamil classic Paripdadal’ of the second century A.D. 
contains six poems in honour of Viras (heros). The third poem 
refers to Visnu as glorified in the Agamas. The four vyitha deities 
Vasudeva, Sankarsana, Pradyumna and Aniruddha are mentioned 


t Gre identified by their colour’. 


Temples of Krsna are referred to in this and in other Tamil 
classics also such as Silappatikdram and Purandniru. The 


references here to the Paripddal cause a problem. 


1. ASIV pp.185-186. 

2. Ibid. p.186 

3. Quoted by K.C. Vardachari p.179 ASIV. 

4. Senkatkari karunkan Vellai ponkatpaccai painkan mil. 
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Balarama and Krsna are referred to here as having their 
abodes in Tirumiliruncolai near Madurai. Balarama is identical with 
Sankarsana, a vyiiha deity of the Paficaratra. The temple here now is 
governed by the Vaikhdnasa Agama which does not admit both 
these deities as the principal ones. It is hard to suggest that this 
temple which follows originally the Pdficardatra tradition changed 


later to adopt the Vaikhanasa tradition. 


The Visnupurana (4° century A.D) contains references to Sri 
and Vasudeva called Bhagavan'. Sakti is stated to be identified with 
Laksmi*. Krsna is stated to be the Lord of the Sattvatas’, the vyttha 


doctrine’, Sri’s” place and Tantric mode of worship finds place here. 


. Visnupurdna |-8-299, 2-7-29. 
. BhP. 1-1-14 

. BhP. 1-5-27 

. BhP. 11-11-37. 

. BhP. 11-11-37. 


AkWN 


Besides, Bana’, Safkara*, Jayanta’, Yamuna‘ and Ramanuja 
cite many passages from the Pdyicardtra texts. The Pdjficaratra 
is referred to by Utpala (850 A.D) as_ pdfcardtrasruti and 
pafcardatropanisad in his Spandapradipika. The mentioning of 
Sruti and Upanisad shows that these two formed part of the 
Ekayana Veda which was available to Utpala and is no longer extent 
now. Among the texts of Pdficaratra, the Ratnatraya, namely, 
Sdttvata, Pauskara and Jayakhya may be assumed to belong to 
800 A.D. The Ahirbudhnya Samhita and the Laksmi Tantra seem to 


belong to a slightly later period than the Jaydakhya. 


1.7. VALIDITY OF PANCARATRA 


The Vedas and Smrti texts are held by the Hindus in great veneration 
and authority. Most of the people have faith in the Vedas 


1. Harsacarita pp. 238-239 

2. BSB IL.ii.42-45 

3. The allegorical drama Agamadambara Act III & IV 

4. Agamapramanya passim. 

5. Vide JS, forward p.7 for the extracts of this works. Vide also p.34 


and in their infallibility. So, any literature, that preaches agains’ Vedic 
authority is deceived. It is, therefore, no surprise, that the Agamas 
are considered to be lacking in authority as they are non-Vedic and 
are not treated on par with the Vedas. Charges are levelled against 
the admission of Agamic authority on the ground that the Agama 
practices violate the vedic precepts and prescribe practice that are 


not sanctioned in the vedas. 


In the Paficaratra women and the fourth class are given initiation 
and taught the mantras, recommending worship of the deities. 
They are denied upanayana and so the study of the Vedas. By 
teaching Tantric mantras, they are declared to be eligible to do 


worship. 


These objections are answered by showing that these classes 
form the major portion of the society and are to be treated with 


sympathy and they are denied the use of the vedic mantras, instead, 


the Tantric mantras are taught to them!. Vaidika and Tantric 
mantras are to be used accordingly by the aspirants for worship who 
are qualified. It must be said here that the dvadasaksara mantra is a 


Tantric mantra enjoined for all the people including the dvijas. 


The second objection is that the followers of Pdricaratra. do 
not use the well-known sdvitri mantras in their sandhyavandana 
and follow ekdyanasdstra which they claim, supports their 
doctrines”. The answer to this is that such a practice should have 
been in vogue long ago and they are not being practi€ed in this age. 
Agama is non-Vedic and so, the mantras were not to be practiéed 


here. But, instead of these other mantras are mentioned. 


The contention that the Pdficardtra Agama is not mentioned in 
the text of subjects of study is no argument. It is because, these texts 


do: not exhaust all the subjects. Arthasdstra, Ayurveda and others 


1. Tantrikd mila mantras syuh tantra mantrah prakirtitah| SKS IV.V.71 
vide also: “Tantrika vaisya sidrandm Sarvesam tantrikam va \\ SKS IX.V.9 
2. “Visnusca upasyate” ctc SKS Brahmaratra —-Ch.V V.95-96 
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which are not included in these lists and are cited as authority and on 


that account, they do not cease to be the subjects of study. 


The Kirmapurdna mentions Pdficardtra as not authoritative 
along with Pasupata and other systems. This is a case of sheer 


antagonism to the Agama tradition. That the Vedic and not any 
other tradition is to be followed and glorifying the Vedas is the basis 


for this objection. 


An interesting objection raised in this context is,God is 
believed to have revealed the Vedas and this being the case how can 
he be admitted to have revealed the Payicaratra also which is held to 


be non-vedic? 


In answer to this, attention must be drawn to the word vaktd in 


the statement “pdficaratrasya krtsnasya vaktd ndrayanah sva yam! ‘ 


The word vaktd under discussion means ‘speaker’ and not 


author. The word, therefore, means that Pdficardtra is a great 


1. Quoted in SBh I1.ii.42 


upanisad and that the ekdyanaveda was the source of this Agama, 
while the Rgveda and others are only its branches. This shows that 


the Pdficardtra was considered as an upanisad of the ekdyanaveda. 


Visnu is thus the ‘vakta’ of this veda and therefore of 
Pafcaratra too. Therefore, there is no antagonism between the 


Vedas and Pdficaratra. 


The Vedas do not conceive a deity to possess a physical body 
and treat it to have only the mantra as its body. As against this the 
Agamas hold that God, though formless, yet assumes a form to 
please the devotees. The objection to admitting God as having a 


body therefore does not stand. 


Initiation (diksa) is enjoined in the Padfcardtra Agama for a 
person who seeks to conduct worship to the deity. The objection 
here is that a dvija (twice born) has the first diksa@ when he is born 


and the second one when he gets upanayana performed to him’. 


The most important objection against Pdficardatra is based on 
the utpattyasambhavadhikarana, which forms part of the 
Brahmasitra of Bddardyana. The adhikarana’ called 
utpatyasambhavadhikarana, is the eighth section in the second 


quarter of the second chapter of the Brahmasitra. 


The second quarter of the second chapter of Brahmasitra, 
after critically examining the importance of the Sdnkhya system, the 
four schools of Buddhism namely Sautrantika, Vaibhasika, Yogacara 
and Mddhyamika, Jaina, Pasupata and Pajficaratra finally, rejects the 
views of all except the last mentioned system. In the adhikarana 
mentioned above, there are four aphorisms. Of these, the first two 


forms the prima facie view and the next two answers the objections 


there on. 


1. Vide: Manu smrti. II. 16 
2. An adhikarana contains the mention of the subject treated, the doubt about 


it, the prima facie view, the reply and the final decision on the problem 
raised. 


Vide : visayo visayas caiva purvapaksastatottaram nirnayas ca 
paticadiigam Sastref( Yhikaranari smrtam. - Sabdakalpadruma.1.1-37. 
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The four siitras are: 

l utpatyasambhavat IL.ii.39 

2 na ca kartuh karanam Il. ii. 40 

3 vijndnddibhave va tadapratisedhat IL.ii. 41 


4 vipratisedhacca IL.ii.42 


These mean: 

(1) that the view of the Pdfcaradtra school cannot be 
maintained since there is the impossibility of the 
origination of the jiva; 

(2) Theinstrument does not originate from the agent; 

(3) However, there is no contradiction to the system, because 
they (vyiiha) are admitted as of the nature of Vasudeva 
who is in the form of knowledge and 

(4) There is the negation (of origination) in the Pdficardatra 


itself. 


An objection to the validity of the Pdficardtra system was 
raised, for the first time, by Sankara in his Brahmasiitrabhasya. 
Sankara admits the vyiiha forms and the worship of the Lord in the 
five divisions of the day. He raises his objection to the statement in 
the Pdficaratra text that one soul called Sankarsana, is born out of 
Vasudeva. But, it is emphatically stated in the Upanisads that the 
self is eternal and has no birth. The Pdficardtra statement is, 
therefore, anti-Vedic and so the portion containing such statements 
of the Pdfcardtra Agama cannot be admitted as valid. This 
objection is answered by stating that in the Mahabharata it is said 
that Vasudeva is the soul of Sankarsana, Pradyumna the mind of 
Sankarsana and Aniruddha the ego of Pradyumna’. Here it is 
not stated that the soul, mind or ego are born out of Vdsudeva. 
Yamuna states that the statement of Sankara, that the soul is born is 


not found in any of the Pafcaratra works’. 


1. Vide MBh Santiparvan. 358; 39,40 
2. Agamapramanya, p.109, 10-14 


On the other hand the Kathopanisad mentions that the self is 


never born nor does it die’. 


The word jdyate which is used by Sankara in the sense 
intended by him cannot be admitted for, the word jnani means 
manifestation or emanation. A passage from the Vedas where this 
root must be taken to mean manifestation reads thus. “It (Brahman) 


which is not born is manifested” ”. 


The second objection is that the statement mind and ego are 
born of Sankarsana and Pradyumna is not correct, for these are the 
instruments and are stated to have come out of Brahman®. Nowhere it 
is observed that an instrument (karana), evolves out of an agent 


(karta). 


The third objection is that Sankarsana, Anirudda and 


Pradyumna are Vasudeva himself and all the three are associated 


1. “na jdyate, mriyate va” kathquup Ch. II. 18 

2. “aja@yamdano bahudhd vijdyate” TA III. xiii.1 

3. elasmajjayate prana manassarvendriyanica — Munda.up.II1 .i 3 
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with the qualities of knowledge etc’. Then, in that case, there is no 
need for the three deities, as they are not discriminated from 


~ 2 
Vasudeva. 


To this, the followers of Visistadvaita contend that this is only 
a divine descent (avatara) of the Supreme out of His free will and 


serve a definite purpose. 


The four vyiiha forms (caturaturya) are to be worshipped* by 
certain aspirants. The Brahmasiutra vipratisedhacca [I1.ii.42], does 
not mean, as Sankara holds, that the Pdficaratra system is denied 


validity. It is because, according to Visistadvaita, the birth of 


1. ISvard  evaite  sarve _jndanaiSvaryaSaktibalaviryatejobhir —_aiSvaraih 
dharmaih anvita abhSabhyupagamyante vasudevd eva . BSB. IL.ii.44 

2. Vide SBh_ p.331,5-7 and BS2.2.41 : vdasudevdkhyam para 
brahmaivasritavatsalam svasritasamaSrayaniyatvaya svecchaya 
caturdhavatisthata iti hi tatprakriyad. Yathd pauskarasamhitayam kartavyatvena 
vai yatra cdturdtmyamupdsyate. Yamuna offers three explanations for the sutra 
“‘yijndnddibhave vd tadapratisedhat “. See Agama pramanya pp.118-121. 


the soul is denied in the Pdyicardtra itself as is evident from the 
passage from the Parama Sarihita’. 

vyaptiripena sambandhas tasya§ ca purusasya ca 

sa hy anddinanantasca paramarthena niScitah. 

Among the four Satras the first two contain the objection and 
the last two the Siddhanta. Puskardksa, an eminent recluse, wrote 
that this is the way in which the four sutras are to be understood and 


interpreted accordingly.” 


Jayantabhatta, the author of Nydyamafjari defends the 
authenticity of the Pdficaratra on the ground that this dgama is like 


the upanisad which supports Vedic authority’, 


There are some more objections against the validity of Pdfcardatra. 


It is stated that sage Sdndilya studied the Vedas, epics, Puranas 


I. PaS 1119 

2. Iti tatprakriyd.Yathé pauskarasamhitayam. 
Nyaya Manjari-Grantha bhanga p 112. 

3. Nydyamanjari part I p 242 


and many other works but could not get his doubts clarified about the 
ultimate reality and the means of final release. Finally, he studied 
the Paficaratrasastra through the grace of God’. It is held that this 
statement is anti-Vedic since the authority of the Vedas is 
questioned’. But this objection is to be considered by treating that 
Sdandilya’s attempt does not question the validity of the Vedas but 
expresses his inability to get his doubts solved. This explanation is 
analogous to the statement of Ndrada mentioned in the Chdndogya 
text’ that he has studied all the Vedas but has not realized the self. 
This statement is only to glorify the bhiima vidya, that is going to be 


mentioned later in that context. 


The Pdjficaratra tradition is also known as Sdttvata system. 
The word sdttvata, it appears, seems to have been used in a 


despicable sense. But this point is to be proved, beyond doubt. 


1. sdngesu vedesu nisthamlabhamanah sdndilyah paficaratra Sastram 


adhj{gatavan — quoted. 

zs Ses p.497 4-5: “catursu vedesu param Sreyo labdhva Sandilya idam 
Sastram adhigatavan ityadivedanindadarSsanat”. 

3. ChU VIL. 1-2 
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Later on, the word has come to mean a respectable clan. This word is 
derived by Parasarabhajta, while commenting on the word sdattvata 
thus: “ Sat is the supreme Brahman or the quality of the sattva..... 
Sattvan is a person who has realized Brahman or one who is 
associated with the quality of sattva.. Sdttvata is the act of the 
person or the sdstra that is followed by him....... Sdttvatas are 


Bhagavatas = 


Perhaps, the term pdficardtra became prominent or glorified at 
the time of Mahabharata. It is observed in the commentary by 
Sankara on the BS IL.ii.42 that the Pdfcardtra contains certain 
objectionable or contradictory statements.” It must be admitted that 
the Pdficardtra recommends certain rites such as killing (marana), 
subjugation of another (vasikarana) and drawing a person to one’s 
proximity (akarsana) for vanquishing enemies and other such rites 


Santika and pustika. 


1. Vide Visnusahasranamabhdasya, p.140, 7-12: 
“satvavan brahmavit sattviko vd, tasyedam karma Sdstram vd sattvatam .... 
sattvatah bhagavatah”’. 

2. See BSB p.497.1 
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These are objectionable practices, but on this ground Pdficardtra 
cannot be treated as anti-Vedic. Such practices, it should be 
observed, are not abundant in all the texts of Pdricardtra. The 
Jayakhyasamhita and the Sdttvatasamhita are the texts where such 


practices are mentioned’. 


The Buddhist work Sddhanamdla seems to have influenced the 
PGficaratra texts with regard to these topics. The reason could be 
that these texts, being written around the 4" century B.C., might have 
come from the same place in North India and contains the treatment 


of the means of defence and offence as in other Buddhist works. 


1.8 VAIKHANASA AND PANCARATRA 


The Vaikhdnasa Agamas contain certain derogatory remarks 
on Pdfcardtra. The passage (under expiatory rites) are found 


invariably, in the works of Atri, Bhrgu and Marici. 


1. See SS Ch. XVII for santi and Pustika vidhis and JS. Ch.XIV_ p.131 
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On the contrary the Pdjicardtra system seems to have a 
reverential regard for the Vaikhdnasa tradition’. The critical passages 
containing such remarks were written later than the early Pdaficaratra 
text. In reality, there is no contradiction between the concepts of 


either of the two. 


Vedantadesika observes that Vaikhdnasa Agama is as much 
authoritative as the Pdfcardtra, only the deeds enjoined in the 
Vaikhdnasa system may be different from those presented in the 


Pancaratra. 


Such a difference should be viewed as in the case of the 
difference from one Kalpasiitra to another. For this reason, a system 
cannot be held to be invalid. As both the systems hold Narayana as 
the supreme being, there is no contradiction between them and hence 


both of them are equally valid.” 


1. “Samyam Vaikhadnasam proktamagneyam pdajicaratrakam” SA 
Ch. LXXVIII.56 


2. Vide: Saranagati dipika 


The Pdfcaratra Agama, even if it is admitted to have been 
developed out of the ekdnti-dharma, should be considered to have 
been promulgated in the Vedic atmosphere. The Pdficardtra is thus 
pro-Vedic rather than non-Vedic. Many expressions and technical 
terms of the Vedic texts are found in the Pdficaratra conveying the 
same sense. As they are too many, it may not be possible to enlist all 
of them. Some of the common terms are: havih (oblation), ydga ijyd 
(worship offered to a deity), utsava (festival), dhvajdrohana (raising 
the flag at the commencement of the festival), avabhrta (ceremonial 
bath in a tank or river at the conclusion of the festival), pratistha 
(consecration), jirnoddhadra (conducting repair to the broken parts), 
pranita (a vessel to hold water), vedi (altar), idhma (fuel used in the 
sacred fire), dvdhana (invocation), visarjana (sending off), 
prayascittahoma (expiatory rites in the sacred life), arghya, pddya 


dcamaniya (water offered to a guest for refreshing) etc. 
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1.9 ON REALITY 


In the Pdaficaradtra the supreme being is ‘param brahman’ as 
in the Vedanta system. It has the six qualities (sddgunya) as its body 
and is depicted as described at the beginning of the Purusasikta’. It 
is formless and has no limbs. It is called by the name Vasudeva, 
Bhagavan, Ksetrajfa, Parama, Visnu, Narayana, ViSva and 
Visvaripa.’ It is defectless, having nothing to support it and is ever 
existing. This Sanctiie Brahman is characterized by the experience 
of bliss, which is free from pain and is limitless. It has neither a 
beginning nor an end. It has non-material qualities. It is the 
imperishable syllable ee The Pdaddmasamhita mentions the 
supreme reality as black in complexion and as possessing hands. The 
concept of sddgunya is an important concept in the Agama theology. 
This word means the aggregate of six qualities. The six qualities are: 


Jnana (knowledge), bala (strength), virya aiSvarya (sovereignty), 


LT. II 35a 
LT. II 56-6a 
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Sakti (power), (virility) and tejas (lustrous mite). J/idna is non-inert, 
self revealing and eternal. Aisvarya is lordship of anything external. 
Sakti is of the nature of the world. Bala is loss of exertion. Virya is 
that which does not change under any circumstances. Tejas is that 


which does not need any assistance. 


The Pdaficardtra Agama like other Agamas has introduced 
Sakti, an animate female principle which is ever associated with 
brahman. She is denoted by names like Laksmi, Sri etc. She is the 
spouse of Visnu and is distinct from brahman, but the two are ever 
united, so that they are said to be a single reality. The sakti is of two 
kinds, namely, kriyd and bhati. The former is represented by 


Sudarsana, Visnu’s weapon discus and the latter by Sri. 


1.10 VYUHA AND VYUHANTARA 


The Supreme Reality manifests Himself in five forms as 


para (transcendental), vyiha (divisions), vibhava (divine descents), 
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antaryamin (inner controller) and drcyd (icon or image). The para 
form is also called parabrahman, paramdtman, paramatattva etc. 
He has a form made of the six qualities. He takes a form for the sake 
of blessing the devotee' . He has a gross and subtle body. The gross 
body is taken by him to create and protect the world. His form is 
also said to be partless and having parts”. The partless form is known 


as niskala and is called sadavisnu’. 


The Upanisads speak of him as being lustrous as the sun. He 
is said to be a golden hue. The Pdficardtra texts seem to agree with 
this description of the Supreme in the Upanisads. His place is called 
paramavyoma‘. The Agamas do not say much about the nature of this 
place, but the Srivaisnava theology attaches much importance 
to it. Rdmanuja’s description of this abode, especially in the 


Srivaikunthagadya, is based on the Upanisadic account. 


1. SS II.70a, b. 

2. JSIV 30-33. 

3. SKS Rsiratra III. 93a 

4. See Introduction to the Pdiicaratra and the AhS otto Schrader p.57 


The reason for the Agamas not treating the subject in detail could be 
that the Agamas are more interested in the construction of temple and 


its related matters. 


The next form of the supreme, namely vyitha, is the division or 
manifestation of himself based on the six qualities’. There are a 
number of vyiihas assumed by Para Vasudeva. Four are prominent 
among them. The names of the divided four are: Vasudeva (vyitha; 
this Vdsudeva is distinct from Para Vdsudeva), Sankarsana, 
Pradyumna and Aniruddha respectively*. These four are carrying out 
the following cosmic activities. Creation, sustenance and destruction 
are under the control of Aniruddha, Pradyumna and Sankarsana 
respectively. Creation is carried out with Sakti and tejas by 
Aniruddha, ai§varya and virya by Pradyumna and jfdna and bala by 
Sankarsana. These three deities contribute to the ethical aspect of 


the Pdftcaratragama. Sankarsana teaches the theoretical aspect, 


1. SS I-23a 
2. Padma I.12-35 
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while Pradyumna helps in the practice of the theories.! Aniruddha 


offers the fruit of the acts to the individual soul. 


Each of the four vyiha deities has a concrete, individual form 
marked by ornaments, weapons and others. These forms are 


constituted on non-material matter’. 


The four vyiha deities together constitute an aggregate called 
caturatmya. Four kinds of cdturdtmyas are treated in the Pdficarata 
texts’. Those who worship this cdturdtmya remain in four stages 
called jdgrat (waking), svapna (dream), susupti (deep sleep) and 
turiya (transcendental). The activity of the vyiha deities is of four 
kinds namely, santa (in-active), udita (active), sdantodita 
(spasmodically active) and nityodita (ever active). Para Vasudeva is 
said to be in the first stage; Vyiiha marks the active stage; sdntodita 
is the stage of vyutha Vasudeva, and Sankarsana, Pradyumna and 


Aniruddha represent the ever active stage. All these, namely, the 


1. See Schrader p.39, 
2. SS.V.82-86b; LT X.27-39 
3. LT X.22-42 
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wakeful state etc. and the activities, such as sdnta, etc. play an 


important role in the concept of cdturdtmya. 


Next emanate the vyihdntaras. KeSava, Narayana and 
Madhava rise from Vasudeva, Govinda, Visnu and Madhusidana 
from Sankarsana, Trivikrama, Vamana and Sridhara from 
Pradyumna and Hrsikesa, Padmanadbha and Ddamodara from 
Aniruddha’. Sanaka, Sananda, Suka and others are treated as 


Vibhavantara. 


For the benefit of the worshippers, as in the case of 
Brahmavidyas,the vyuha manifestation is represented in a 
divine lustrous pillar called visakhayiipa’ or brahmayiipa.’ This 
visakhayiipad is intended to be meditated upon by the devotees 
according to their capabilities. The pillar has four faces, each one 
turned to one of the four directions Vasudeva faces the east, 
Sankarsana the south, Pradyumna the west and Aniruddha the north. 
Each face has four divisions beginning from the bottom. Each face 
in its every part has the form of Vasudeva, Sankarsana Pradyumna 
and Aniruddha. 


— 
. 


LT IV 27 

LTH iz 

3. brahmaydpasvaripenatvakramya svam mahamate | 

Saumya miarticatuskam tu sarvadikprasrtam ca yat \| SS IV.7 


ad 
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The face directed to the east represents the waking state, that in the 
south the dream state, the west the susupti state and that towards the 
north the transcendental state. Though each face has the figure of all 
the deities of the vyiiha, these faces turned to the east and others give 
prominence to Aniruddha, Pradyumna, Sankarsana and Vasudeva. 
These have weapons, vehicles and other marked features. These are 
in the face towards the east and are to be worshipped by devotees in 
the waking state. Those in the south, west and north represent 
Pradyumna, Sankarsana and Vasudeva in the stages of dream, deep 
sleep and transcendence. The face to the south has the marks not 
presented clearly and are in the stage of dream. The next face has 
the marks visible in the form of lines and are to be worshipped by 
those in the state of deep sleep. The last face has the marks, which 
are totally invisible and are to be worshipped by those in the 
transcendental stage. A meditator is required to contemplate at four 
Stages starting with that of Aniruddha and the other three as 
depicted in the north face, and gradually passing through to 
Pradyumna, Sankarsana and Vasudeva, keeping all the other three 
in each. Each stage corresponds to another stage in the other set, that 
is, waking, dream, deep sleep and transcendental. The meditator has 
to raise himself to that state of consciousness which is represented 
by the stage concerned. This kind of meditation is called Caturdtmya 


Upasana. 
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The stages of deep sleep, dream and waking stage are described in 
detail and are given the names of first, second and third caturatmya, 
Sri, purusa are ever with each vyitha deity Laksmi, Kirti, Jaya and 
Maya are the consorts Vyiha Gods in the order of enumeration 


from Vasudeva! and her body is also non-materialistic”. 


1.11 VIBHAVA 


Vibhava means the divine descents of Vasudeva. This is 
known as avatdras. The word avatara, literally means coming down 
from a higher plane to a lower plane. Though Vasudeva’s form is 
knowledge, in order to bestow his blessings on the devotees, he 


descends down to earth with an incomparable splendour. 


His form, when it descends, is of three kinds; gross, subtle and 


transcendental. They are at the junction of each of the four yugas. 


1. Introduction to LT., p.25; AhS . V. 20b — 28a 


2. LT.XI. 9-18; 
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Thirty-eight deities of Vibhava kind are enumerated as follows:' 


(1) Padmanabha 
(4) Saktisa, 

(7) Kapila, 

(10) Krodhatma, 
(13) Vagisvara, 
(16) Yajfiavaraha, 
(19) Sripati, 

(22) Kalanemighna, 
(25) Dattatreya, 
(28) Vamana, 
(31) Narayana, 
(34) Parasuradma, 


(37) Kalki and 
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(2) Dhruva, 

(5) Madhusiidana, 
(8) Visvariipa, 

(11) Badabavaktra, 
(14) Ekarnavasayin, 
(17) Nrsimha 

(20) Kantatman, 
(23) Parijatahara, 
(26) NyagrodhaSsayin, 
(29) Trivikrama, 
(32) Hari 

(35) Srirama, 


(38) Patalasdayana. 


(3) Ananta, 

(6) Vidyadhideva, 

(9) Vihangama, 

(12) Dharma, 

(15) Kamatha, 
(18) Amrtaharana, 

(21) Rahujit, 

(24) Lokanatha, 
(27) Ekasrngatanu, 

(30) Nara, 

(33) Krsna, 


(36) Vedavit, 


These thirty eight deities are held to be pradurbhdava (earliest 
manifestation). Here, Krsna is the son of Brahma and not the son of 
Vasudeva.’ The number of these deities is stated to be 39 in 
Ahirbudhnya Samhita.’ There is discrepancy between the accounts 
among the Pdficaratra texts. Visakhayipa is considered to be a 
Vibhadva and leaving off the thirty eight deities as enumerated. 
Visakhayiipa is not separately mentioned and is referred to by the 


word Padmanabha. 


There are divergent views in regard to the descents. 
Aniruddha, Matsya, Kirma and Vardaha, spring from Vasudeva, 
Nrsimha, Vamana, Parasuradma and Rama from Sankarsana, 


Balarama from Pradyumna and Krsna and Kalki from Aniruddha.* 


The Sanatkumara samhitad mentions the descent of Karma and 


Nrsimha from Samkarsana.‘ 
l. SS 1X 77-84b 

2 AhS 5.50 — 56. 

3. Is this AhS 

4. SKS Indra rdatra III.38, 67 
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1.12 ANTARYAMIN AND ARCA 


The fourth form is that of the in dweller (Antarydmin). The 
three gems, the Sdattvata, the Pauskara and the Jayadkhya samhita do 
not mention this fourth form. The Laksmi Tantra mentions this form!’ 
and the Ahirbudhnya Samhita contains a similar reference. This form 
is referred to as antaradtman in Laksmi Tantra. Probably the Laksmi 
Tantra and the Ahirbudhnya Samhita are earlier Paficardtra texts and 
thus include this form of antarydmin in the list of the forms of Visnu. 
Perhaps, a sloka from the Samhita suggests the name pdficaratra to 
stand for para, vyiiha, vibhava and svabhava to account for the name 


Pdfcaratra’. 


Thus, it seems that the concept of antarydmin 


came to be included under the influence of the passage in 


a antaryami niyanta ca LT. L7b Ch.50 ~ 
2. Vide: “tat para vytha vibhava svabhavadi niripanam pdicaratriyam 
tantram - AhS. X1.63b - 64a. 


a 
| Brhadadranyakopanisad where Brahman is stated to be immortal and 


inner controller of many things of dtman and also as knowledge.’ 


Arca is the fifth form of Visnu and it is that form which is 
installed in temples. It is called arca,’ pratima,” vigraha,* 


mirti,” bimba and bera.° 


The Para form is like water around the universe, the vyiha form is 
like the milky ocean, the vibhava form is like water in the floods of 
the rivers, the antarydmi form is like the water deep inside the earth, 
and the arcd form is like the water that oozes in the small puddles on 


river banks or on the sea shore. 


1. Brhadaranyaka upanisad. “‘yah dtmani tisthan adtmano antara yasya atma 
Sariram”. 

. LTILS9a 

. SS XXIV 14, 15 

SS. IX.89 

. SSIX 119A 

. SS XXIV.4a 
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1.13 KRIYA 


The Pdficaratra dgama is also concerned with temple 
construction, making icons, consecration of icons in the temples, 
conduct of festivals and daily worship. Hence,all the texts are to 
some extent devoted to kriyad and caryd. However, the early texts, 
particularly the Aatnatraya, the Laksmi Tantra, the Ahirbudhnya 
Samhita and the Parama Samhitd are devoted to occultism, japa and 


dhyana. 


The idol form whose worship assumed much importance in the 
later texts and is mentioned along with the consecration of the 
temples. The materials recommended for making the icons are gems, 
metal, stone, mud, wood and crystal. They should be used only after 
examining them thoroughly. The icon could be in standing, seated or 
reclining posture, depending upon the incarnation of the lord that is 


to be represented. 


Normally, the icons are of seven kinds, namely mila or 
dhruvabera, kautuka or karmabera, utsavabera, _balibera, 
snapanabera, and or irthabera, Svadpabera and Utthavabera. Of 
these, the dhruvabera is the primary one that receives consecration 
and by this ritual the power of the supreme lord manifests in it. The 
other beras have tn receive the power from the dhruvabera. The 


Dhruvabera is normally made out of stone and is black in color. 


Black colour is to be the main color among various colors. 


The karmarca is the form that receives the power from the 
Dhruvabera and infuses or distributes it to the other beras. This 
form is not available in many shrines nowadays. Any other bera that 
is available there is used to serve the purpose of karmabera. The 
utsavabera is used for these occasions. The balibera is taken out of 
the temple to offer bali to certain deities kept at fixed places. 
Snanarca is used in giving ceremonial baths on occasions and is also 
used for daily bath in the sanctum sanctorum. The utsava idol too 
receives bath on special occasions. The Tirthabera is used for 


offering bath on the avabhrta day,that is the last day of the festival. 
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The small idol is used for sleep and waking up in the sanctum 
sanctorum. This bera is put to sleep in a swing kept there. In some 
temples, there are only three or four forms including the dhruvabera. 
One or two of them is used to serve the purpose of the non—available 


form. 


1.14 MANTRAS 


This iconic (arcd) form of the lord is to be worshipped with 


mantras. The mantras vary according to the form of the lord. 


The active aspect of Sakti rises and assumes the form of Ndda 
Narayana who is in the state of tranquility (Santa). This stage is 
known as subtle (siksma). Then nddandrdyana assumes the form 
called sabda which is also called sabdabrahman. This stage is called 
pasyanti. The next stage is madhyama, when it occupies the region 
of the throat. It is experienced by trained yogins. The next stage in 
the development of sound is known as vaikhari, when the letters are 
formed together with their meanings. It is then heard by the speaker 


and listener’, 


1. Cf. Vakyapadiya 1.144 
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The mantras are made up of letters that become audible. The 
mantras are represented in mandalas which are formed out of these 
letters. A pedestal is to be made on the ground near the mandala and 
is prepared with colour powder in the form of a concentric circle. At 
the center is the axle (aksa) which is pranava. Around the axle is the 
circle (cakra) containing the six words.' The spokes of the wheel are 
formed around it, are marked by consonants from ka to ma and are 
to be written on the rim. The outer wheel is marked by ksa. The 
Agama text explains the rules for making out the mantra to form the 
position of the mantra. For instance, the forming of a mantra’s 


letters are given in I$vara sarnhita XXIII 105—10. 


1. See appendix. SQe Diag Yam => IV 
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“Yat jndtvd na punarjanma bhavatyaradhakasya ca | 
ddayaksasva madhyastham nabhipirvamatahparam|| 
pirvam nemes tu tasyaiva yojyam nabhitrayodasam| 
dvitiyad aparam varnam sarvaSaktyatmanepadam| 
dvitiyam dvadasad varnam dvitiyat prathamam tatah| 
paficamam ca bahisthebhyas trinetan viddhi kevalani| 
nabhyekddasambhinam dvitiyam castamat tatah | 
namonamah padayuto mantras castadasaksarah \\ 
asyaikarnam padam pirvam tryaksaram tad anantaram | 
sadaksaram trtiyam tu caturtham caturaksaram \\ 
dvitiyam dvyaksaram canyat padgbh samprakirtitam | 


trttyam atha vaksyami mantram mantravidhim vara! \\” 


The Paficaratra Agama divides a sentence which forms a mantra 
into four parts called bija, pinda, pada and samjnd and each one of 
these is in itself effective as a mantra. The first, that is bija, is 
used independently and also forms the essential part of the mantra. 
It may be formed from one or two vowels or from a vowel and 
consonants to become a mantra. Many vowels, letters like pranava 
hrim, aim, klim, gam and so on represent the bijamantra. The 
consonants which run between the bija and the other parts of the 
sentence are called pindamantra.The pindamantra has the vowel and 
all case suffixes and is in the form of praise to the deity and 
addresses it (example sahasrajvdlaya). Samjfid mantras consists in 
the name of a particular deity addressed in the mantra along with the 
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words, namas and pranava(eg Om famo visnave). These are recited 
with respect to the four states, ie. the transcendental state, deep 
sleep, dream and waking.' Each one among these four parts could be 
there without the other three. However, all the four together could be 
effective when the mantra is addressed to God. The first letter of the 
sentence with anusvara could be the bija mantra of it, if it does not 
have one. It is indicated that the fourth class and women are eligible 


to use these mantras. 


The mantras are divided into three groups vaidika, tantrika 
and vaidika tantrika. The fourth class and women, who could not 
have upanayana cannot use the vaidika mantra and require to have a 
person for using these mantras. The tdntrikamantra is formed 
inserting tdntrika syllables in vaidikamantra, e.g hrim om. Srim and 


others are tdntrika syllables. 


There are tdntrika letters which, when used in the end of the 
mantras, convey the purpose to be served by the mantra, e.g namah 


svaha, him phat vausat etc. 


1. rupam me bhagavdmantra vijneyad murtayo ‘matah| 
Jagratsvapnau susuptis ca turyam ceti catustayaml|| :LT XXII.22 
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Mantras are of two kinds: gross and subtle, and partless and 
with parts. Some mantras are said to be vydpaka as they provide all 
the mantras. The Pdfcardtra system admits five mantras, i.e. 


pranava' ; sadaksara’, astaksara’, dvadasaksara® and jitanta’ : 


There are angamantra that is him, Sirah Sikha, kavaca, netra 
and astramantra. There are the mantras for the deities forming the 
ornament and weapons of Visnu and other deities. The twelve 
syllabled mantra is of great importance in the system. Special 
mantras are used for specific purpose like invocation, bhiitasuddhi, 


arghya, padya, dcamaniya and others. 


l om 

2 oni namo visnave 

3 om namo ndardyandya 

4 om namo bhagavate vasudevdya 

5 om jitam te pundarikaksa namas te viSvabhdvana namas te Stu hrsikeSa 
mahd purusa pirvaja 

Tara’s angamantras: 

Om hram jnandya hrdaydya namah (hrn mantra) 
Om hrim aisvarydya Sirase svahd (Sird h-mantra) 
Om hriim Saktaye sikhdyai vausat (sikha- mantra) 
Om hraim baldya kavacdya hum (kavaca-mantra) 
Om hraum tejase netrabhyam vausat (netra-mantra) 
Om hrah viryaya astraya phat (fira-mantra) 
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Mantras are stated to convey three aspects, i.e. gross, the 
subtle (siksma) and the transcendental (para) aspect. Tard is the 
name given to the pranava. The mula mantra and vasudeva mantra 
get- detailed treatment. The parts of prapatti are shown to be 


conveyed in the former mantra. 


Among the other mantras, nrsimha mantra gets a etl 
dedication and it is worth noting that the word nrsimha is derived as 
destroying the bondage of men’. The Paficdhuti mantra and 
purusasikta are analysed part by part and explained. The 
Ahirbudhnyasamhita” rightly observes that many mudras relating to 


the use of mantras are treated in the Jayakhya samhita.’ 


The Mantras are to be used in meditation. The efficiency of them 
get a detailed treatment in Jaydkhyasamhita.’ Likewise they are to 


be used during the worship of God in the mandala while doing 


1. LIV Na@rdyanabandham 
2. AhS-LXI. 
3. JS-XIX 8-12. 


nydsa and forming mudras.'_ The Sanatkumarasamhita treats the 
mantras in a particular way. Mantras are threefold, namely, savitri, 
visnugdyatri and milamantra.’ The sdavitri mantra, * is called 
gayatri mantra in the vaidika rituals. Mila mantras are two in the 


Panaratra Ggama. They are Astaksard and dvddaSaksara. 


The Agamas prescribe a way of life for the various 
varnaSramas. In this respect, it is equal to the veda. It adopts Vedic 
concepts and mantras including the Vedic names such as ydga, 


utsava, ijya, avabhrta,etc. 


Man does not live alone. He lives in a certain environment. 
He has to face certain things which could be either desirable or 


undesirable to him. In order to overcome certain enemities and other 


. JS XIV 69-89. 

. See appendix 3.4 

3. mantratrayam samudistam sandyopasanani karmani pratasca visnugayatri 
madyahne dvddasaksaram astaksaram japet sadyam sarvaddastaksaram 
tuva, SKS Brahma V 97—98 

4. ibid brahma IX-101b mila mantra dvayam capi paficépanisaddéjapet 


Noe 
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other undesirable occurrences man resorts to certain rites like 
Santika, pustika, vidvesana, marana, uccdrana etc.! Some of them 


are purely tdntrika rites. Siddhis are also adopted here. 


The Vedas too contain the treatment of such practices. 
Expiatory rites are prescribed for such practices, which prove that 
such acts are undertaken * . Sonery and such sacrifices used to be 
performed where special mantras are to be used. Enchanting the 
enemy and slaying him are enjoined.The Vedic mantras are used in 
these cases. Hence, the Agama need not be condemned for the 


treatment of these topics. 


The Agama is concerned with the ways and means of 
worshipping God. Because of necessity for man Agama also deal 
with other matters like medicine, purificatory ceremonies for the 


departed souls’ etc. 


l. vide IS XXVI. SS XVII 
2. Apastambadharmasitra I 9-27-28. 
3. JS XXVI LT 1- Pads XXV,XXIX 
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In all these cases mantras are to be used, for, the Agamas 
believe that any act, whatever be its nature, is to be done only with 
the utterance of mantra. On this account, the Agama does not cease 


their validity. 


The Agamas recommended iconic form of worship and these 
icons were installed by great sages or dcdryas. One cannot have a 
direct access into the sanctum sanctorum and perform worship for 
the image of the Lord. It is because a person’s physical body is made 
up of matter and as such, he is not fit to do the puja for the Lord 
whose form has become non-material by the process of the 
installation ritual. Hence the Agamas prescribe  expiatory 
(prayaScitta) rites and the act of initiation (diksa). One who aspires 
Pafcaratra worship, will have to get the five sacraments’ as a first 
step. The Agamas have enjoined the ritual of diksd or initiation to 


perform the Pancaratra worship. 


1. They are tapa, pundra, nama, ijya and mantra. 
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In order to undergo the ritual of diksd, one has to approach a 
qualified person to initiate him into these rituals. The qualified 
person who initiates the aspirant into this fold is known as an 
Acarya. The following chapter is devoted to the definition of an 


Acarya, the disciple (sisya) and diksa 
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CHAPTER II 


ASPECTS OF DIKSA 


Diksa has different aspects such as the qualification of a 
preceptor, the disciple, the eligibility of aspirant, its classification, 


the appropriate (auspicious) time and rituals. 


A definition helps two purposes. One is that it has to show 
the features of the object to be defined and the second to contrast it 


from other objects. 


There are two ways of defining an object, firstly etymological 
and secondly conventional. For the word diksd, conventional 
meaning alone is available. But the Agamd texts do not leave the 
word as it is without attempting at its derivation. The word diksa 
may be taken in its broad sense, as ‘beginning’, or ‘training’ or 
‘instruction’. The word is split as ‘do’ and ‘ksda@’ in the 


Pancaratra texts. 


It is surprising that while all the Pdfcardtra texts of the 
ratnatraya are silent over the exact definition of diksa, the Laksmi 
Tantra and smaller texts like the Visnu Samhita and the Aniruddha 
Samhita offer the definitions. Most of these definitions are only 
functional. Of these, the Laksmi Tantra is a text of Kashmir origin 
and the influence of the Saiva Agama and Tantra can be seen in its 


definition of diksd. 


The Laksmi Tantra’ derives this definition from ‘do’ (to cut), 
that is, to remove misery, (klesa) and ‘ksda’ means helping the 
aspirant to see all positions. The same text offers another 
definition that when the root ‘do’ is taken in the sense to ‘destroy’ all 
the impurities and ‘ksa@’ offers the supreme position. According to 
Visnu Samhita the root mean giving success in all undertakings and 


ksa removes all the difficulties and knots (granthi) ? But the sanskrit 


1. Yad« ‘ati klesa- karmadini ksayatyakhilam padam — def. 1. 
Ksapayitva malam sarvam dadati ca param padam — def. 2 ch XLI, Sa - 6b. 
-Laksmi Tantra 

2. Diyante siddhayah sarvah ksiyarte granthayopyatah diksatvamevam 
diksdyah dharmadharmehrdatmanah. VisS ch X.2 
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root ‘do’ does not have this sense of giving success and hence this 


interpretation may be unacceptable. 


The word diksd cannot be derived at all according to the rules 
of Sanskrit Grammar. The attempt made in the Agamd text is not 
satisfactory. It would be prudent to take the word as conventional in 
its denotation. The two important functions which the ritual diksa 
fulfil are the removal of all obstacles that hinder the path of spritual 
progress of the aspirant and enables him to acquire the knowledge of 


the world. 


2.1 SOME MORE DEFINITIONS OF DIKSA OF NON- 
VAISNVA TEXTS 


The Kuldrnava tantra’ defines it as it provides a spiritual 


status by washing of all the sins. The Sarada Tilaka’ states, 


1. divyabhadva pradanacca ksdlanat kalmasasya ca diksa iti kathitad sadbhih 
bhava bandha vimocanat - (kuldrnava tantra) 17.51 — History of 
Dharmasasthas Sec. VI ch. XXVI P: 1117 

2. dadyacca divya bhvam ksnuyat duritani aot bhavet diksd - prapafica sara 
V.2 Divyajfianam yatodadyat kuryat papasya samksayam, tasmat dikseti 
samproktah desikaih tantra vidbhih Sdradatilaka IV-2. 


“since it helps attain divine knowledge and destroy the sins, it is 


called as diksa by the great teachers”. 


2.2. DIKSA: 


It could be administered to people who are grouped under 
wealthy and poor. Those who are wealthy could make use of maha 
mandala, like cakrdbja mandala. For a devotee who is not well to 


do homa_is to be performed with either sesame and ghee . 


2.3 TYPES OF DIKSA : 


Mere words are to be used for him who is without wealth’. 


This is also stated in the Laksmi tantra. 


The Jaydkhya Samhita offers few more classifications. 
Samanya diksa is of three kinds namely Sanksipta, Madhyama and 


Ativistara. 


1. LT.XLI9-10 also in JS. 
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2.4 SANKSIPTA 
It can be said to be the mantra in the sense that mantras are 
used by themselves. The Sanksipta kind offers to the aspirant 


enjoyment which would last for a short period. 


2.4 MADHYAMA 

Its kind lasts for a longer time and shall be called Madhyama. 
It offers enjoyment for a longer period. The more elaborate kind (Afi 
Vistara) offers pleasure which are endless. As a result of homa and 
puja for an inexhaustible period, but all the three are alike in granting 


apavarga. 


There is a diksd of the special kind which are five fold. The 
first is intended for youngsters who have set their mind on Visnu 
and who know the convention (Samayajfia). The second is to be 
administered to devotees, maidens and Putraka. The Sddhakas are to 
be given the third kind and leads to moksa . The fourth kind offers 


proximity The fifth one is to be given to Desikas and women . 


The Laksmi Tantra has interesting features while dealing with 
diksa. Diksds is of three kinds namely gross(Sthila), Subtle (Saksma) 
and transcendental (para). The mantras of samksipta kind has 
subtle elements, pradhdna and Ivara, Arikusa and others are to be 
selected to the five elements — ego, buddhi, prakrti, and [svara. In 
the case of madhyama kind of diksd, those who begin with subtle 


element have to be added to Vistrta diksa’. 


The method of relating the mantra in the vifesa diksa to tattvas 
is much detailed. In the case of the first kind, “visvatmane 
nadrayandya namah” are to be related to the ego, buddhi and prakrti 
respectively. In the second also, hrdaya, netra, and pranava mantras 
are to be related to the subtle elements, ego and _ god in the third 
kind. Vibhava mantras of nrsimha, kapila and vardha and eight 
anga mantras subtle mantras and milamantra, Aniruddha, 


Pradyumna and Samkarsana mantras, Vasudeva and Satya are to be 


I. LT XVI 12-49 
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related to subtle elements of smell, taste, colour, touch and sound. 
ego, buddhi, pradhana, Isvara respectively to purusa, satya, acyuta, 
and Vasudeva. The four tattvas of Aniruddha, Pradyumna, 


Samkarsana partless god and goddess, Narayana. 


Another kind of classification is intended for the four kinds of 
disciples Samayi, Putraka, Sadhaka and Acdrya. This method is not 
discussed, but seems to be elaborately treated elsewhere’. Diksd 
which is given to the wealthy, those who have less wealth and those 
who are poverty stricken is called Mantra, as mantra are merely used 
in them’. Those pupils who are solely attached to enjoyment in life 
are to be given Tattva diksd in which the tattvas are purified. 

The Aniruddha samhitd defines diksd as of two kinds: 
1. Sastrartha diksa 


2. Mantra diksa 


1. Ibid 59-61, desika could be taken to mean an Acdrya or who knows how to 
direct and conduct diksa. It is to be noted here that the fourth class are not 
mentioned here but are implied. L.T XLI 8b) 

2. Angata must be reference to the Jayakhya which treats this kind in ch XVII3 
LT 32b 


The first one is intended only for the spiritual class and introduces 
them to the Pdficardtra system. The latter is to be 
administered to all others.’ The /svara samhitd,follows the Sattvata 
and classifies diksd into Vibhava, vyiha and Suksma kinds.” The 
topic of diksa appears to have been treated in the Brahmaratra of 


Sanatkumara samhita and in chapter IV of Indraratra. 


This text fixes the time of the year when the members of the 
four castes and women could have diksd. Conventions (Samayas) to 
be followed by those who receive diksd have to observe are given in 
chapter VII of the /ndrardtrd of this text which is not fully available 
and which is stated to have a chapter on diksd could have treated this 


topic in fully. 


The Ndradiya Samhita,’ Sriprasna samhita,’ Paramasamhita 


This is referred to visks Indra IV 10b-13 
The Aniruddha Samhita 

Ch 7,9 

Ch7 


al all 
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Vasistha samhita,' ViSvamitra samhita,’ Visvaksena samhita’ and 
Sandilya samhita’ contains chapters on diksa. They cover only these 
topics which are elaborately given in the Sattvata and Jaydkhya 


ace ae 
samhitas”’ . 


At the outset there are two broad divisions of diksd. 


1. Applicable to the object to be adored . They may be a form of 
God or more especially, the mantras which play a significant 


role, and 


2. Related to the aspirant who are divided according to various 
factors-such as social status, birth in the higher or lower class of 


human being and so on. 


Vibhava Vyitha and Para (stiksma) are the diksad which come 


Ch8 
Ch 9 
Ch9 
Ch10 
Ch 8 
Ch5 


DAARWONN 


under the first category. The vydpaka mantras’ are to be propitiated 
in this kind .Even one among these mantras could serve the purpose 
Dvddasaksara then Astaksara and then Milamantra’ are to be used 


here. This diksd offers final release (moksa)° . 


Vyiiha means division. The way of using the mantras is given 
a detailed treatment in the Sattvata Samhita’ where mantras are 
shown to be distributed among the four vyiha deities and are 
propitiated. The same principle applies to Brahma diksa@’. The 


Vydpakamantras are to be adored in Siksma (Para) diksd. 


While making use of the mantra the syllables that constitutes 
the mantra have to be used individually., and also without them. The 


avayava (anga) mantras relate to Siras, Sikha, kavaca, netra and 


1. Pranava Dvadasakskara,Sadaksara, Visnu gayatri and tantri are the 
vyapaka mantras. 

. Milamantra is a mantra relating to the particular deities in whose honour it is 
to be used. 


nN 


3. SS XIX 108-169 See com on P9. 405-406. 
4. SSVIIX15 ref. Narasmjha mantra ibid XVI 26. 
5. Ibid 176 
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astra (heart, head tuft, armour, eye and weapon.) When the anga 
mantras are not available for those mantras which have no anga, the 


Pranava could be used’. 


Under the second category the following kinds are brought. 
Adhivasa diksa’, a method of preparing a place for worshipping 
(devotees of God).? Solitary enjoyment and both are the purposes 
for diksa,* Caturmya ( group of the four vyiiha deities.) to be 


adorned which offers enjoyment through six qualities-sadguna. 


2.6 QUALIFICATION OF A PRECEPTOR 


ACARYA 


The acarya who is qualified to teach and initiate a pupil plays a vital 
role in the process of diksa. A preceptor ever required to serve this 


purpose, is known as ‘guru’. The preceptor shoud be endowed with 


1 SS XIX 171-174 
2 Ibid bhaktanamadhivasartham ksaparigrahamacaret SS XVIII 4 SS X1X4 


3 Ibid 179. 
4 JS XVI-—4b-bl 
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all characteristics expected of his kind . He should be a person of 
spiritual birth, well versed in Vedas, performing the six duties 
prescribed for the five different times in a day'. He must be pure in 
nature, thought word and deed. As for the Acarya of Pancaratra 
system is concerned he must have mastered the knowledge 
concerning the significances of that system. He must follow the 
austerity of silence and must have worked hard constantly in 
mastering and in the repetition of the syllables constituting the 


mantras. 


The Ahirbhudhnya Samhita expects the preceptor as to have 
known the realities, as treatead in the Veda and Vedanta. He must 


know the methods of selecting the matter’, devoted to good deeds, 


1. They are abhigamana, upadana, ijya, dradhana, svadhyaya and yoga see 
appendix for more detail. 
2. See AhS XX.1-7: 
vedavedantatattvajiio vidyasthanavicaksanah | 

uhapohavidhanajiio daivapitryakriyadparah \\ 1 
avaktd capavadadnam akartd padpakarmanaml 
amatsari parotkarse paraduhkhe ghrnaparah \\2 
dayavan sarvabhitesu hrstah parasupyodaye | 
punyesu muditdyukta upeksavan kuvuddhisu \\3 
tapahsamtosaSaucaddhyo yogasvadhydyatatparah| 
pafcaratravidhanajiias tantrantaravicaksanah \\4 
tantranam antarajnas ca mantradnam krtyatattvavit | 
padavakyapramanajiio hetuvadavicaksanah \\5 
sdmanyasyapavadasya vettd yantravicaksanah| 
kundamandalabhedajiiah kriyakaravicksanahll 6 
adhyatmajnanakuSalah Santo danto jitendriyah| 
sadanvavayasambhita dcaryo nama vaisnavah \\7 
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especially relating to God and the ancestors. He must be away 
from blaming others and should not commit sinful deeds. He must 


be free from envy at others. He must have eminence and be 
compassionate towards all in distress. He should be fully engrossed 
in the prescribed religious observances. Contended and pure, he 
must be devoted to meditation. He should have studied the 
vedas, and knowledgeable in the rules of Pdncardtra. He should 
also know the practical side of the tantras. He must be well versed 
in grammar, mimamsa and nydya. He must be well trained in 
argument and skilled in knowing the principle of the general rules 
with exceptions. He must be trained in making yantras, and be 
aware of the differences between fire, pitcher’ and mandala’. He 
must be conversant with the factors leading to acts and their training, 
and skilled in the revival of the soul. He must be calm, and have 
self control. He must have born in a good family and a staunch 


vaisnava’. 


— 
. 


Pitcher, a vessel made of earthware for holding or pouring liquid. 

2. Mandala :- Lit. ‘circle’, a design motif used to concentrate the divine 
power during worship, a seat or instructional device used in diksd, used in 
constructing mantras , a large design used to plot out a tract of land or part 
of these to determine the exact location of the deity’s placement. H. Daniel 
Smith. 

3. AhS Ch.XX 1-7 
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Further, he should be skilled in applying sixteen nyasas' and knows 
different siddhantas’. He should be straight-forward, sympathetic, 
true in speech, and should be of good countenance. He must be 
serving elders, teaching all beings alike and should do mental 
_ worship and free from all calumny. He must have undergone diksa 
in chakrabjamandala’. He may be a brahmacdarin,  grhastha, 


vanaprastha. He may be a brahmin vatu" (youth) or old man?, 


It is a different kind of brahmacarya celibacy found in the 
Sanatkumarasamhita’ which enumerates what an acdrya should not 
do. It advises the deeds in which he shall indulge and those he has to 
avoid. He shall not do any despicable act. He shall not 


misappropriate the temple funds. He shall not eat nirmdlya’. 


1.&2 see Appendix. %5 anA-al 

3. See Appendix See DiIAWZAaWN \v 

4. One who is below sixteen years is called vatu. 

5. Pad ksiya XXIV — 1-17 

6. SKS-ch IX 

7. Food flowers, garland, sandal paste which are — offered to gods on the 
previous day. 
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Anything that is offered to God shall not be given to him who 
is not a diksita. He shall not violate the principles of worship nor 
can become a sanydsin. He shall not take food from another’s house 
nor touched by others. There are certain prohibited places where he 


shall not live. Ever he shall have the mark of the weapons of Visnu. 


He should avoid sleep during daytime. Those who are 
spiritually born alone shall be the Acdrya for all classes. If a member 
of the higher birth is not available, then he who is next in the 


descending order, shall be chosen!. 


2.7. ACARYA 


The Pdficaratra tradition does not classify the Acdrya like the 
disciple. The case of the disciple is not the same. Those who are 
admitted into studentship under an Acdrya are bound to be of 
varying degrees of calibre. They have to ascend to the position of 


Acarya through stages . 


1. Food, flowers, garland, sandal paste which are used or offered to god SKS. 
48b to 49 a. See SKS. Indra ratra IX. 13. 
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An Acarya is different from his name sake who is to train his 
pupils. A Sddhaka becomes an Acdrya_ by the potency of the 
mantras and also by the grace of his Guru. After the abhiseka he 
becomes an Acdrya. He should spend the quarter of the money. He 
should honour his Guru by doing pija to him and also to God. He 
should see that his guru is satisfied with devotion and pijad. When 
the pijja is completed all the materials which are left over of the 
yaga must be offered to Agni. He has to learn all his duties from his 
Guru and should feel responsile for everything. The doubts of the 


devotees should be cleared by an Acdrya according to the sastras. 


He must not be selfish and be greedy. He should not use his 
influences on others, must do what they request, whoever comes for 
help and advice in the same manner as he does to others. He must be 
one who is afraid, or obedient or loving. He must do the ydga to all 


according to Sdstras knowing their wants. 
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People knowingly or unknowingly commit mistakes. To avoid 
this, a homa should be performed. If a person has done injustice to 
someone and regrets it, Prdyascitta homa should be performed. He 
should not discriminate between male and female in imparting 
certain instructions, he should teach the Vaikhdnasa vaisnava too. 
The piija is done to free ourselves from this world and reach God. 
The Acdrya must tell as how to prepare the fire altar and mandala, 
the weapons of God like, conch, discus, mace and an idol made out 
of metal or clay. The disciple must be taught all these things and the 
preceptor should teach him diagrammatically, so that he can 
understand. God is installed in temple with the help of mantras. 
Semi-divine beings are also installed. All types of people can visit 
the temple. In order to make them Vaisnavaite all arrangements 
must be made. To do this act one must follow the guru’s advice and 
help with devotees. Pitr homa should be performed so that people 
are happy. The Sisyas must be treated well so that they become 
happy. He must advice people who are ignorant of sdstras. He must 


explain and satisfy all. 


74 


Abhiseka for all the four pupils is not mentioned in any 
Pafcaratra except in the Jayakhyd. He cites a passage from fdntra 
in support of his interpretation. The commentator observes that these 
may be gradation of Abhiseka for each one according to the 


Jayakhya. 
The following texts treat topic of Acdrya 


Ahirbudhnya Samhita ch. 20, 1-7 Acaryalaksana 

Aniruddha Samhita ch. 3 Acadryalaksana 

Kapinjala Samhita ch. I; 33, ch II: 1- 8 

Paramesvara Samhita 

Padma Samhita carydpdada ch. 7 nandalaahalgecarytbhigeks 
Parasara Samhita ch VII 22-23 

Purusottama Samhita ch Il, 4-8, XXII: 5, 69 

Markandeya Samhita XII: 1-14, Laks XXI 30-36 


oe 


Laksmi Tantra ch. 21 gurusisyalaksana 
10. Sandilysamhita 1. VI: 69-70, ii ii : 272; 
11. Sanatkumarasamhitda indrardatra ch. 9 Acdryalaksana 


12. Hayasirsa Samhita “Ad” 11, 12-18, 111; 1-17 (comp) IV: 1.9 
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2.8 GENERAL CHARATERISTICS OF A DISCIPLE 


Any intelligent person desirous of acquiring knowledge should 
observe the practice of the elders and approach them with all 
humility to learn. The Hindu tradition enjoins this practice from time 
immemorial. The preceptor is to be approached as the first and 
foremost guide in regard to spiritual realisation and anything related 
to it'. The pre-eminent position enjoyed by an Acdrya in Indian 
tradition is of something extraordinary and almost all traditions agree 
on this issue. As the traits of a noble teacher are laid down in the 
Sastras, in the same way the definition of a Sisya also is mentioned 
in them. The person who approaches the Acdrya is designated as 


antevasin and chatra. 


The pupil should be calm by nature, intelligent and devoid of 


anger and avarice. The disciple should take bath and worship 


1. tadvijiiartham gurumevabhigacchet - Mund. Up. 
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God at the appropriate hour. He shall ever endevour to serve the 
Guru, devoted to Brahmins and fire. He should perform the homa to 
Gods and worship offering libations of water, with the mantras. 
Born of a noble family he shall be wise and straight forward. He 
may be of any caste but devoted to supreme God. Disciplined, he 
shall attend to the Vratas (observations). This restricts the selection 
of disciples to the twice born, refined in temperament and devoted to 
his family duties. This indicates that apart from the unmarried 
persons, householders are also eligible for diksa. He must be clear 
about the activities done or not done by him good or bad, and confess 


it to the preceptor without concealing anything. 


The disciple must follow the path of dharma. He should 
perform his enjoined duties towards God, manes, and guests. He 
must know all about the vedas' and has a good knowledge of almost 


all subjects. He must do the Paficakdla puja and must perform his 


l Brahmayajria-studying and teaching of the vedas 
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daily duties in the order it was taught to him by his Guru. He must 
attend to the five obligatory sacrifices Pitryajfa', Devayajfa’, 
Bhiitayajna’, Nryajfia*. He must possess a tranquill mind and remain 
unperturbed even on tempting or provoking occasions. He must 
possess self-control and the qualities like truthfulness, chastity and 
non-violence (ahimsd). He must always aim perfection and reject 
trifle things. His thought should be pure so that his presence should 


make everything pure. 


He must possess Maitri (friendship), Karund (sympathy) 
Mudita (happiness), Upeksad (disregard to material enjoyment). He 
should not have passion for women. He should not utter harsh 


words. 


1. Pitr yajna-offering tarpana to one’s dead ancestors 


Devatdyajna-Performing sacrifices for God. 


w SS 


Bhitayajna-offering bali or food to spirits to demon gods. 
4. Nryajfia -serving guests with dedication these five are considered as the 


household duties (Pancayajiia.) 
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The pupil’s daily duties start from the time he gets up in the 
early morning. He recites sacred mantras, performs sfana, 
(ablution), agnipija and other such ceremonies. He must visit the 
temple _ periodically. He should’ perform the  nydsa 


rituals(manasapuja) and actual paja:s' . 


The disciple confesses himself to the preceptor about his 
belongings. He must not use the mantra for mundane benefits. It 
should be used for the welfare of the three worlds, government, kings 
etc, and not for destructions. Thus for instance the Sudarsana- 
mantra’ which has been concentrated in the disciple’s body must be 
carefully used so that its presence is maintained and protects the 


world. 


After prostrating at the feet, the pupil should answer the 
question of the Guru clearly and politely. The Guru should approach 
only to seek advice. The shoes must be taken off before entering a 


holy or sacred place. 


l See Laksmi Tantra 21,27 LT.Ch XXVII 21-27. 
2 See AHS. Samhita, AhS Ch XVI. 
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He can be an academic person, be a warrior, or a commercial 
or a menial class of the society, or a person living in the forest or a 


physician or a beggar. 


The pupil must be tested for three years by the preceptor; he 
must tell all the defects he has committed and this could be rectified 
if he is initiated into the Pdficardtra system by performing 


Cakrabijamandala diksa'. 


The pdficaratra texts enjoin diksd to be performed in the 
cakrabja mandala’. It shall be coloured with white for Ksatriya red 


for vaisya and black for the fourth class. The mantra is refered only 


1. cf. Ahirbudhnya Samhita Ch.20. 
Isvara Samhita 
Pauskara Samhita 1 Ch 
Visvamitra Samhita Ch3 
Sanatakumara Samhita Ch v11 
Brahmaratra Ch II 
Indraratra Ch VIII 
Sattvata Samhita Ch.1 


Z. Pad. carya VII 85. 
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in the Padma samhita’. How it shall be drawn is given in the 


Pauskara samhita’ Other texts do not mention any mandala. 


However, the Jayadkhya samhita and the Laksmi tantra it 
enjoin mahdmandalaydga for diksad to such persons and _ it called 
Mahdémandalyaéga* A sacrifice is to be done in that Mahdmandala . 
The word mahdmandala may mean big or long mandala. This is 
stafed in the Pauskara samhita. This text enumerates the names of 
twenty five mandalas and other names which are not referred to as 
mandalas but as ydga. Among them  cakrdbjalaksana and 
Navandbha are simply mentioned.* Among the two the latter is stated 
to be as mahdyaga’. It is also stated in the Chapter II of the text that 
the cak rabja and Navandbha are also called Maha and thus 
Mahamandalayaga referred to in Jayakhya and Padma texts be must 


be Navanabha mandala. 


Ibid. VII 88 

Paus. 1 21. 

Paus VIII, and XIX 77 
Ibid 

Ibid 


wR RNS 
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The disciple must satisfy that what he utters is true, he may 
give it in writing or produce some witnesses or arrange some sort of 


ordeal to establish his word. 


He must not influence the teacher for his personal gain. He 
must tell what position he holds in the family so that the preceptor 
will know about the disciple’s obligation to the family, financial 
transactions, inheritance, legal position etc. In case he has any 
problem in the above mentioned matters, he must get clearance from 


a Vaisnava since they uphold dharma. 


The candidate for initiation must have a purity of parentage on 
the female side. This is referred to as YoniSuddhi. There are some 
candidates, who by virtue of their class of origin, area of birth etc., 
can have control and discipline of their body. That is varnasuddhi, 


deS§asuddhi, dehasiiddhi, and kriya Suddhi. 


He must render service to the Guru throughout his career. He 
must respect cows, assembly of sages and preceptors relatives. He 
should respect Visnu’s conch and discus and never sit on them or 


use them carelessly. He should use fresh flowers for piijd. 


2.9 SISYAS ARE CLASSIFIED UNDER DIFFERENT 


CATEGORIES! 


Lingin: He shall beg for alms and take a limited food and wear the 
emblem of conch, disc, club, bow, Srivatsa’, kaustubha’ and 


garuda’. 


Sisya: The pupil is generally referred to as Sisya. The word Sisya 
means one who is to be taught. It is derived from the root sas to 
direct. One who has not learnt anything is to be taught and hence in 
the above sense, the word Sisya is used. He is also called as 
antevdsin meaning one who lives near the house of the preceptor or 
one who is ever near the preceptor, ready to carry out the work 
entrusted to him by the teacher. He is chdtra as he protects the 


teacher from evil like an umbrella. 


1. Vide SKS ch.V. 

2 Amole on the chest of Visnu. 

3. Name of the jewel of Visnu adoring his chest.. 
4. Name of a bird, a vehicle of Visnu. 
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He does not reveal his master’s weaknesses to any one” He is also 
known as mdnavaka’, Yet the name Sisya alone is used every 
where. He is the one who takes limited food with alms, ever under 
the control of the preceptor, pleases the teacher by rendering a 


service to him, worships Visnu and does not attend any other work. 


For the purpose of initiation the Pdyicardta — system classifies 
the pupils. They are in the following order as Samayin, Putraka, 


Sadhaka, and Acarya. 


This classification it must be noted is made only in the JS and 
not in any other Pdficardtra texts. However this classification 
seemed to have been accepted by othe texts too as they enjoin the 
four stages of the process of diksa but with different names. The 


successive stages are superior to the earlier stages. 


1. cf-chatra-adibhyah-nah-Astadhyayi IV, VI 63 


2. JS XVI:2b,16vb,27" JS XXI 186 b 


Samayin, is a pupil who shall have abiding faith in the 
mantras, unmarried and having control over his senses. He is to be 
true in his word, clever, bold, unperturbed and endowed with the 
sense of modesty and faith and be intelligent. He is to be steadfast in 
his observances. He shall be pure and devoted to worship. He 
should please his preceptor. Doing good rites, he is to be of clear 


nature. The JS provides the following definition. 


“A brahmacarin is a person who has control over his sense 
organs. He is highly devoted to the secret mantras. He must speak 
the truth, be intelligent, steadfast in his mind and involve himself to 
the religious duties. Practising austerities, he must be a person of 
high discipline and be devoted to his teacher. He must perform the 
routine auspicious duties without fail. Possessing a good frame of 
mind, he must converse with others in a pleasing manner. 
Irrespective of his economical status he must perform sacrifices, only 
by collecting money and materials from the public and thus he must 
please and satisfy his preceptor. Devoted to Lord Visnu he must 


listen and abide by the rules and regulations of the sdstras, relating to 
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Lord Visnu. He must protect and preserve all the discipline related to 
the mantras by recollecting the meaning properly. The form of 
Visnu as possessed the conch, discus, mace and lotus must be 
worshipped with proper sign ( mudras) on the twelfth day (of every 
fortnight) without fire ritual. He must possess a conduct of high 
excellence. At the time of difficulty or needy times, he must protect 
the house of the preceptor. The disciple who adores the guru again 
and again of the aforesaid nature is known as samayajna. Spotting 
and knowing such a disciple the teacher should fulfil the expectations 
for the purpose to which he has approached him. For gaining 
knowledge from the teacher the student must endure ll 
inconveniences. On the whole, a samayajna is faithful to the sect, 


but no authority to do important rites. 


Putraka: 


The second stage of sisya is Putraka, wherein the aspirant is 
. is . 
accepted as an authority {some important rites. The religious 


ceremony involving Putraka is elaborate. 
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In this stage, the aspirant learns the mantras, the practical aspecpt of 
rituals and other related matters of tantric worship’. He is not 


allowed to worship in the sacrifical fire and do tarpana’. 


Sadhaka: 


Sadhaka knows the nature of the mantras and skilled in 
reading the Tantri texts and ever devoted to worship of God and 
trained in the mantras of Tantri. The sddhaka does all his work 
through worshiping God*. An Acdrya expounds the mantra of tantra 
and Samhitas and offers the sacraments to his disciples*. Sddhakas 


and Acdryas are the best among them. 


JS 

S.S.XX 11-35. 

Ibid 125 

ibid 124 Sacrament here means Paficasamskaras. 
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PO iM 


The conduct of all these are briefly explained in slokas'. 


The treatment of the above topic seem to differ much from 
what is found treated in the sdtvata and Jayakhya samhitds. Whether 
the practices form a part of an earlier treatment of the Pdficaratra 


and introduced later or not remains to be seen. 


A Sadhaka should approach the guru with supreme devotion 
and render service to him. He should be endowed with all noble 
qualities and possess a highly devoted mind. Performing the rituals 
enjoined in the sdstras, he must be devoted to Visnu. In order to 
attain the accomplishment of mantras, he must perform sacrificial 
rituals again and again. Getting consecrated and permitted (by the 
elders) he must go to the temple of Ndrdyana that is not disturbed by 
others. He must keep himself away from the relatives, more 
specifically from wicked persons. He should not think about 


happiness or unhappiness, good or bad, loss or gain. He must not 


1 Pad.S 1V203,33-201-202a. 
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reveal what he is doing. The place he chooses must be very sacred. 
He should not have relatives or friends when performing ydga. He 
should call people who are interested in studying the veda. The mind 
should be free from despondency and persons who come to the house 
must be happy. The place of study must be well guarded and 
purified. The pupil should sit on the covered seat and feel 
comfortable and happy and perform the japa. During meditation he 
may relax for sometime but he should continue it after a small gap 
with hrdaya mantra. He must eat the charu, a sacrificial offering or 
fruits. He may consume vegetable roots and milk. He may go round 
and collect food for his appetite. He may eat rice or cereal but must 
not take salt. He must feel satisfied and feel contended with his food. 
After his lunch he must start doing japa again. He must do the japa 
every day at the fixed time, and should never give up the routine. 
While getting up from the bed, his thought should be on Lord 
Narayana. He must first keep his left leg on the ground while 


getting up from the bed. 
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Moving far away from the mandala, he must cover the body 
with cloth without looking at the sky, he must complete his ablutions 
and later, he must do d@camana. After brushing the teeth he must bath 
and should chant Gdyatri mantra. Finally he retires back to the 
Yagasdla and perform piija with flowers and meditate on God in his 


heart for one muhirta. After this, he has to bathe again as before. 


1. He should continuously practice japa till the end of the day. In the 
evening he should do sandhya pijd after bath. At the end of the 
day and after seeing the stars, he should have his food and finally 
go to bed. He sleeps on the ground, where the ground is soft and 
clean. He must get up in the latter part of the night and do pija 
and japa, to Narayana because the Lord has helped him to 
perform the above duties without any obstacles. He must offer 
piija to the invisible Gods also who has helped him to complete 


the piija successfully.' A person who performs thé pija 


1. SS - often a brief description XXII, he should work for the world not for 
his own development. XXII 43a. 
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according to sdstra in the aforesaid manner is called sddhaka. If 
he is disturbed while performing the pija, he should not leave the 
puja. This is called tat vrata’. He must not roam telling everyone 


about his activities. 


This should be kept as a secret. The mantra taught by Guru 
should be kept secret so that the power of the mantra is not lost. 
Mantras should be kept in mind. Guru and God should be made 
happy, by following the sdstra. A person having these qualities is 


called the highest qualified brahmin. 


Upadsaka: is one who does not attend to any other work and 
worships God three times a day’. He is interested in japa® and 


Homa’ and studying vedas that are assigned to him by the preceptor 


l. JS XVII sloka # 46 to 62....X VII 39a 
At sunrise noon and sunset. 


Repeating the syllable of mantra mostly in silence. 


- 


Offering of oblation in the fire. 


ba | 


and takes bath at three times' and meditates the Lord by uttering 


astaksara mantra and follows the preceptor in all respects? . 


The next category of initiates are known as Grhasthas. Here 
also there are four kinds. House holders who are eligible to get diksa 
are 
1. Vratin 2.Grhastha 3.Adhya 4. Acarya 
1. Vratins: He who devotes himself to observances Vrata, and fasts, 
regularly worships God, joins his wife during non-prohibited 
periods, takes limited food, eats at night,) has his senses 
controlled and does japa of Milamantra®. He studies the 
Samhita’ and gives sustenance to the people. He is strict in his 
observances. 

2. Grhastha : He is the one who observes Vrata and fasts and he is 
interested doing worship to God . He studies Samhita texts, that 


is, Padfcaratra texts. 


Three soma obligations are offered (or) in the morning, noon and evening 
JS. VII -14a 

Astaksara and Dvadasaksara and Milamantra. 

The word Samhita shall mean the collection of verses of Veda. 


G2 
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3. Adhya: He is the one who is ever interested in playing the role of 
hosts. He is free from lust and anger and offers food to others and 
doing charity; giving food to others. He performs sacred rites on 
full moon day and is interested in conducting festivals of God. 

4. Acdarya: He is a person who gives sustenance to devotees of 
God. He is interested in worshiping God, skilled in doing 
consecration pratistha and other practical aspects of the 
system both in Vaidika and Tantrika. He does the rituals at all 


times, he is free from anger, and shows favour to his disciples. 


The third division is Vdnaprasthds, that is, those dwelling in 
forest. This is also sub-divided into four kinds: 


1. Vaikhadnasas 2. Tantrins 3. Guru 4. Niskalas. 


I. Vaikhanasa’: He has his wife and children living with him in 


the asram or home. He has his senses controlled. He gives lectures 


1. Vaikhanasd must be the one who is strict in his observances of rules of 
Vanaprasthas---Srinivasacaryas comm. AS I VII-12 
And also JS XXII 13b-14a. It is worthy to note that these ancient 
Paiicaratra text reveal a healthy 
reference to the Vaikhdnasa who are not targeted for any attack. 
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about the Samhitds to people. He sleeps on the floor or on deer 
skin. He is ever devoted to Visnu. He devotes himself to 


acquiring knowledge and in doing meditation. 


. Tantrin: He is a kind of vdnaprastha who lives on decent 
food(agradmya), worships God on the three sandhyas and does 
japa and homa merely with the samhita mantras. He wears bark 


garments and deer’s hide. He lies on darbha grass only. 


. Guru: He takes bath at three savanas, takes bulbous roots and 
fruits and ever devoted to deep thought mum. He does not stay 
always in fixed place. He visits the holy places, great devotee of 
visnu and meditates upon visnu. He knows the real sense of 
Dvddasdksara. He wears tree bark and deer hide. He is niskala. 
He is ever devoted to the Asfaksara mantra and eats at nights 
only, firm in his observances, contend with what he gets by 
chance and is beyond three pairs and is free form jealousy. He 


wears tree barks and deers hide. 
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Yatis are divided into four kinds: 


1. Bhiksuka 2. Sanydsin 3. Bhagavans 4. Prabhus 


1. Bhiksuka: Hamsas bear the Sankha and cakra mark on the 
shoulders and has a single danda stick of office. The latter two carry 
three dandas of office and bears the cakra and the other carries the 
garuda banner. They are devoted to God. They are in pursuit of 
God. He wears red colour dress and has no passion. He must have 


tuft of hair and sacred thread in his shoulders. 


2. Sanydsin / Paramahamsas has no hair and no thread on his 


shoulder. He must collect food by alms and eat. 


3. Bhagavan: He has cakra and sankha. He receives the food in a 
piece of cloth. He has no vessels. He can have kamandala. He has 
three danda, He keeps it together . He must cover the danda while 
going out. He will do japa and miilamantra. He will be moving 


allover the world. 
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4. Prabhus: He has all the features above mentioned for the 
pupils, Astdksara. He holds a little staff and holds a flag containing 
the figure of Garuda. He worships the Lord through Sattvic- yoga’. 
Those who belong to all these orders (asrama) correspond to 
samayin, Putraka, sadhaka and Acarya’. When a person becomes a 
sanyasi the ancestors for seven generation get moksa’. Those who 


undergo diksd should live according to the specified convention. 


2.10 THE ELIGIBILITY OF AN ASPIRANT 


A deserving disciple, lives in the abode of the preceptor for a long 
time with a sense of detachment rem. eee unaffected by the 
occurance in the suroundings. Such a person will have to live with 


the Guru. By way of expectation, he should take Brahmakirca 


1. Vide Patanjali’s yoga Sastra. 
2. JS XVI-118. 
3. Ibid 86b. 
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paficagavya’ This will abandon him of all sins done before. 


Apprehending known sins, he must undergo narasimha diksa’. 


The Pdficaratra Agama classifies the pupils who are taken up 
for training under four heads, samayd, putraka, sadhaka and acarya. 
Hamsas bear the Sankha and cakra mark on the shoulders and has a 
single danda stick of office. The latter two carry three dandas of 


office and bears the cakra and the other carries the garuda banner. 


They are devoted to God. They are in pursuit of God. He 
wears red colour dress and has no passion. He must have tuft of hair 


and sacred thread in his shoulders. 


This is to be noted that the Pdncaratra agama allows all 
people to get training under the system for the purposes of worship. 


The fourth class and women are also permitted to have 


l. see appendix ‘L¥ 
2. SS XVI 26 also Vide infra p :109 
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pancasamskdra and then diksa'. The Sattvata samhita and isvard 
samhita following it use the word sisu’ as eligible for ordainment. 
Sisu is a boy below eight years of age. Perhaps could be ordained as 
sanyasin soon after upanayana. 

Brahmanah Ksatriyo Vaisyah Sidrova svapadasthitah | 

brahmacari grhastho va krtakrtyo yathavidhi 

Vanaprastha bhiksasinari_ va sadvivekini | 


dhirah avaccah susantustastattva dargana Kanksitah 
Bandhuvargaparitydagi utsahi niscayanvitahll 


1. SKS Brahma, Ch.I, 2d:s 
2. ibid Ch.V, 4cd, 5a, b.s 
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CHAPTER III 


THE PRELIMINARY RITES OF 
DIKSA 


The purpose of the preliminary rights is to purify the mind 
of the pupil. The pupil who is to receive diksd shall be asked to 
reveal to the preceptor about his activities in the past. The 
preceptor shall prescribe the ways atoning for lapses in the 
activities of the pupil. Krcchra' and atikrcchra’ kinds of 
expiation shall be enjoined on the pupil. He shall then be given 
brahmakiirca’. He shall be given little food or to live on fruits for 
four days and bulbous roots. Brahmakircapaficagavya’ shall be 
given if the sins are more heinous. If necessary, gold shall be 
given as gift(ddna). Two or more months are to be spent in this 


way. 


1. Krcchra is a kind of religious penance to be carried out with great 
difficulty. 

2. A severe austerity of expiation lasting for twelve days vide-SS X VI.8-10. 

Brahmakirca- water made holy by the utterances of mantra. 

4. Brahmakirca pancagavya. A kiirca (bundle of darbha) is used to stir 
the pancagavya and homa is made with this. Vide-SKS . 


'~ 
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According to the nature of the past acts these expectations 
annihilate the effects of sins done in this birth and to get over the 
effects of sinful deeds done in many previous births too. Then 
Nrsimha diksd is to be given to the pupils. Lord Nrsimha shall be 
worshipped for eight months'. The commentator observes that 
there is no compulsion to use Nrsimha mantra. Any mantra of 
the divine descents (vibhava) could be used. In order to get moksa 
and prosperity in life, the three kinds of diksd Viz. vibhava, 


vyitha and siiksma are to be administered to the pupils”. 


3.1 | NRSIMHA DIKSA 

The mystic diagram cakra representing God Nrsimha shall 
be drawn on the ground. After propitiating God Nrsimha, there 
the letters of the mantra shall be written’. The Acarya shall duly 


perform bhiita suddhi and two dhdranas*. In this process he 


1. see comm. on SS XVI 25-29 also cf. AMS LIVI 2-5, 150 XXI-25 
Nrsimha mantra is dealt with in detail in SS XVII. 

2. Vide comm. SS XVI 35 and comm. there on; 

3. The mantra is namo bhagavate narasimhaya. 
Dhdarana and Gpydayana cf. parama sanhitad U1 223-224. 

4. See Appendix 17. 
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envisages as if flaming his own body with the mantras. Using the 
mantras of God he shall sprinkle his body and contemplate the 
divine form of God in his heart (a@vdhana). He shall then do 
nyasa'. Performing mudrds,’ he considers himself to be identical 
with God. The figure of God shall be drawn in the mandala’ that 
is already got ready on the ground. After worshipping Him then 
the Acdrya shall do homa in the fire. Giving a send off to God 
(visarjana), the Acdrya would have completed the inner worship 
known as antarydga. Then he shall begin the external worship. A 
mandala shall be drawn and the presence of God in it, is to be 


invoked. Then,the form of Nrsimha shall be worshipped. 


After worshipping God as before he shall chant Nrsimha 
mantra. After offering the food to Him, the assistants are to be 


given a share of it. After taking his share the priest shall offer the 


1. See Appendix 20 
2. See Appendix 24 


3. Sec Appendix 22 
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remaining share to Visvaksena. He shall then go home. Every 
day he shall do japa of Nrsimha mantra. After reciting eight 
lakhs of Arm and other mantras the priest would obtain mantra 
siddhi. He should then use this mantra for removing the 
tapatraya' and for avoiding evils(santika” and paustika’). He 
could get also the four pursuits of life.viz Dharma,Artha,Kama 


and Moksa. 


3.2 ADHIVASA DIKSA 
In between the Nrsimha diksd and ddhivdsa diksa proper, 
another rite, namely ddhivasa* is enjoined. It is a Diksa, that 


‘ 


facilitates the devotee to stay at a place and witness the act of 


Diksa. 


|. Adhyatmika Adibhautika and Adidaivika are the three kinds of obstacles... 
2. This is to mitigate the vigour of evil. 

3. This is a rite to give nourishment to the weak. 

4. Bhaktanam adhivasadrtham ksmdaparigrahamacaret SS Ch XVIII 4b. 


5. See SS. XVI 34. 
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The time for the undertaking of these adhivasas may be 
daSami (tenth day of the lunar phase) for collecting the materials 


required for and dvddasi (twelfth lunar phase) for diksa. 


According to Jayakhya samhit i,’ the evening of dasami is 
suited for the collection of materials. According to the Padma 
samhita,? Ekadasi ( eleventh sy) is suited for adhivdsa. The 
Sattvata samhita’ simply mentions the time for adhivdsa , that 
when the star or constellation is auspicious and favourable and 
when the lagna‘ gets the favourable position of auspicious 


planets. 


The members of the four castes shall get initiated into this 
rite in particular seasons only. Thus the first of the four 


varnas shall have it in Vasanta’, Ksatriya in grisma’, Vaisya 


JS XVII 4a, JS XVI 59-90a 

Pad-S U-7b-8a 

SS XVII 4a 

The moment of the sun’s entrance into a zodiacal sign. MM Williams 
Sanskrit English Dictionary p 893. 

Spring season, comprising “Citra and Vaikasi” month. 

Summer, corresponding to Jyestha and Asadha. 


fF wn- 


nM 
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0 ‘ 2 
in garat' and the fourth class in hemanta~. Women can have 


diksd in rainy season.’ 


The site which is to be acquired for diksd shall be a holy 
place and must be favourable to the presence of God. Men, water, 
mud, fruits, flowers, animals and darbha grass should be available 
there in abundance. It should be a place conducive to cows, crops 
of corn and rice and free from cruel beasts. Sacred birds and deers 


should have the habitation in that place. 


Temples, matha*, shops and homes are also to be situated. 
The place, should abound in tanks and cottages for hermits, 
cultivated land, free from fear of floods and men of good 


behaviour. It shall be surrounded by forests, groves villages and 


1. Autumn, corresponding to Asvin and Kartika. 

2. Winter comprising Mrga ‘sirsa and Paus'a. 

3. Rainy season comprising Magha and Palguni (Varsa kala) SKS Indra 
[V 2-7 Fourth class born of a brahmin and Ksatriya woman. 


4. Matha huts for ascetics, cloisters for students 
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township. If such a place is not available one’s own house may be 
prefered. It shall be levelled by piling it with mud interspersed 
with small stones or gems. It shall be sprinkled with Paricagavya' : 
In such a site God shall be worshipped and meditated upon. Bali’ 
shall be offered to the spirits’ and cows are to be fed with fodder. 


The brahmins are to be given food and fees (daksind). 


A pavilion is to be erected in the eastern part of the site 
with two pillars in the comers (Kona). Its pedestal, made out of 
mud, shall be placed in the centre of the site.It shall be octagonal 
or circular or a square in size. This shall be high by seven 
aiigulas* (measurement). There shall be another pedestal by its 


side. It shall be wide twice the height of the main pedestal and 


1. See Appendix’ 1% 
2. Bali:cooked rice boiled with milk 
3. Spirits meant here are Kumuda, kumudakosa and other attendents of God. 
4. An a/igula is a finger’s breadth. 
Note: The selection of the site is given in SS. XVI11 5---13. Identical 
passage isin IS SS XXI 31b---40a. 
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its height shall be the same as that of the main pedestal. This shall 
be in the western direction and have —— resembling the tip of 
the elephant’s trunk. The food offering shall be placed in this 
pedestal and offered to Gods. Another pavilion shall be erected to 
the south of this main pavilion for doing homa. It shall have 
enough space to move with in. It is to be provided with windows 
and a door with bolts and base with fire pits (altar). It shall be 
sprinkled with water sanctified by astramantra and cow dung. 
The two pavilions' should be well decorated. If the aspirant does 
not have enough money adhivdsa shall be done in a brahmin or 
Acdrya’s house. Here the process, as stated before, shall be carried 


out upto bhittatarpana’ . 


This is to ward off these angry spirits which are bent up on doing 
harm to the persons there. To announce the commencement and 


udumbara wood, others except in liquid form in huge quantity for 


I. The two pavilions are main and the one intended for doing homa. 
2. Bhiitatarpana is pleasing the spirit. It is performed with cooked rice 
mixed with curd, ghee, honey and water. 
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auspicious nature of this adhivdsa, the bell must be rung for a 
relatively long time’. The priest shall utter pranava and bring , in 
the pavilion, the following requirements viz fried grains, white 
mustard, fruits, bilva fruits, sandals, gorocana,’ white shell, 
flowers, cluster of blossoms from trees, green darbha, several 
gems, gold, medicinal herbs, hide of the deer, cardamom, fragrant 
sandal in large quantity, padmaka,’ Saikhapuspa,* Visnukranta,° 
Kundara,° seven kinds of grains procured from the forests, seven 
kinds of seeds got from the village, six kinds of seeds of the same 
size, rice of fine variety, millet, rice of the ordinary kind all in 
large quantity, milk, curd, ghee, urine of the cow and cow dung. 


The products got from the cow are poured in a vessel made of 


1. IS XX 1 40b --52 identical with SS XV111 1b---26a. 

2. Gorocana is a bright yellow pigment prepared from the bile of the cow. 
3. This is padmaka pericarp of a lotus. 

4. Name of a flower 

5. Name of a plant. 

6. Akind of gem. 
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use every now and then in more new vessels for pddya and 


dcamana' are to be made ready. 


Vessels made of gold and others or cups made of soft 
leaves for offering cooked rice mixed with curd, white silk, new 
pair of clothes, sacred thread (yajfiopavita), upper cloth, washed 
and white pair of garments, pavitra made of darbha, Kaiikana’ , 
thread for tying round the wrist, rings (to be worn in the finger), 
rosary of garland made of crystal beads for counting, discus made 
of five metals’ and twelve spokes, conch, blanket made of 
darbha, yogapata,* cloth for the eye, hide of deer, cushion, piece 


of cloth, silk, wheat and black gram, garland in four colours” 


1. pdadya- water for washing the feet. dcamana- for sipping 
Pavitra ring for purification made of darbha. 

Five metals are gold, silver, copper, tin, and lead 

Silk cloth tightly tied to the head. 

Four colours black, red, yellow and white. 


Ak WN 
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incense sticks, collection of leaves green in colour mixed up with 
blue fresh grass, guggulu, powdered incense, oil for lamps, wicks, 
mirror, bell, vessel for arghya and others, pollen, pair of karani 
palika,’ white small pitcher, icons of Gods made of gold in about 
five anigulas, five darbhas (in group), white thread coloured with 
lac, scissors, blade, eight sticks with unbroken edge, and having 
the plume of the peacock or sticks made of metal or mud or 
wood, long and having a firm edge, lamp stand, pitcher for water, 
vase, leaf’, pitcher with stand filled with roots grown out of time, 


a vessel (round shaped laddle with lid), ciilika* seat with four 


1. Karani a particular measure. 

2. pdalikd-small cup with wide mouth to be filled in mud and grains for 
ankurdarpana. 

3. Leaf of a typical plant. 


4. culikd--a kind of water pot. 
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legs, new rectangular and long, madtrdvitta,' tambiila,’ group of 
sticks for cleaning the teeth, arani sticks’ with dried paldsa, 
tender grass, fresh samit sticks with unbroken edges, large 
quantity of dried fire wood, smeared in ghee, sesame, hush and 


two big vessel’ . 


3.3 ADHIVASA DIKSA 
The ritual 

God must be worshipped in the jar and fire. The Acdrya 
shall imagine then to have beheld God before Him and appeal for 
His presence and stay till the act is over. After duly worshipping 
God, he shall worship the deities of the sites. He shall then go to 
the kitchen and prepare the food for offering. He shall boil the 
milk in the vessel and place rice there, after it is completely 
boiled, honey and ghee shall be poured into it. He shall place it on 
a stand in the other mandala. He shall then do sampdta homa The 


offering, which is then prepared, shall be divided into four parts 


1. moncy to purchase things which are needed . 

2. betal leaves with nut. 

3. arani is a kind of wood which could produce fire with another wood of 
its own kind when rubbed. Vide LT XXXI1X. 


4. ISXX153-73 identical with SSXV111—27—46a 
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and each part shall be placed in separate vessels, - that which is in 
three vessels are to be placed in the ground, pitcher and fire. The 
homa is to be done with the fourth part. The pupil shall be asked 
to occupy a seat in anew mandala made in the northern part of 
the pavilion . The Acdrya shall sprinkle the pupil with the water 
and sprinkle him on the head with white mustard and sesame. The 
pupil’s eyes shall be covered with a cloth uttering the netra 


mantra. His palm shall be filled with flowers and sandal paste. 


Then he is led near the fire where the pitcher is kept and is 
made to offer the flower over it. The cloth tied to his eyes are 
removed without other’s notice . Finding him happy and modest, 
the Acdrya could take him as fit for diksd. The Acdrya shall then 
relieve the pupil of the latent impressions created by matter 
beginning from the earth and ending with the intellectual 
(buddhi). In order to effect the complete destruction of karma of 
the pupil, the Acdrya shall offer worship to the deities presiding 


over the matter beginning from earth and ending with the intellect 


(buddhi). The Acarya shall think to have drawn a lotus with the 
six petals and place the deities Visvariipa, Vagisa, Khagana 
Narasimha, sayin and Varaha one in each of this_ six petals. 
They shall be worshipped separately. The Acdrya shall then take 
the pupil near the fire. The pupil shall hold the right foot of the 
Acdrya and shall sit inthe seat made of darbha. The preceptor 
shall touch the pupil’s head with the sruva filled with ghee and 


do homa at the level of of jiidna. This is called Sampdta homa. 


3.4 THE PROCESS 

The preceptor shall then take a red string and fold it number 
of times. It shall be stretched from the head of the pupil upto the 
little toe.It shall be thought of having control of the internal parts 
of the body of the pupil . It is thus the Acdrya, creates a body 
made of a string. Then he shall behold the seven deities 
beginning from Narayana with the Pathdla Sayana in the earth, 
in water, in air, seven from Lokanatha in fire, seven from 


Narasimha, six from Kroddtman is akasa, three from Sakti in 


the mind and Padmanadbha in the buddhi. Earth, water and others 
mentioned here are not literally the elements but as entities to be 
imagined. This muchisto be donein Vibhava diksad adhivasa. 


The string shall be cut into seven parts and each shall have a knot 
which shall be smeared with saffron and other coloured material. 
The pupil shall then be taken to God who is there in the mandala. 
Then he is given Pajicagavya, caru and tooth stick. After taking 
these the pupil shall clean his teeth and throw it away. If the stick 
falls in the north, west or east then the Acdrya can assume of 
success in doing diksd, otherwise there will not be success in this 
undertaking. So to avert this failure he will offer one hundred 
oblations with Virya Mantra. He shall place in the Northern side 
incense, sandal paste, small pitchers, seasumum, ghee and other 
things. These are to be covered with new cloth which is not used 
and not washed and sanctified with Kavaca mantra. After 
worshipping God who is present there, all these shall be put in 
this pitcher or fire. The pupil shall be made to sleep on the 
darbha grass spread on the ground. The head facing the east and 
the body wrapped with hrdaya mantra. Then the Acdrya goes out 
of that place, washing his own teeth and shall sleep there on the 
bed of darbha with the head facing the south and touching the 
sleeping pupil with his feet. He shall pray to God for their 


successful act of diksd. The /svara samhita which follows the 
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tradition of Sattvata samhita states that ankurdrpana' is to be 
done on the day before adhivasa’ diksd. Padma samhitd states 


adhivasana shall be done but does not describe it*. 


The string shall be cut and homa is to be done with it. 
How many parts it should be cut is not stated. The content of 
adivasd diksd as given in the Sdttvata samhitd are given here as, 


part of diksé without mentioning them as preliminary to diksd. 


The mandala that is drawn is stated to be Cakralfa 
mandala. Two fire pits are to be get ready. Their measurements 
are given. Other texts do not mention the preparatory position as 
ddhivasa diksad. The Jayakhya samhitd follows a different 
tradition regarding the rites which are preparatory. Acyuta 
(Narayana) is only one though He presents Himself in various 
forms. His forms are Pinda,Updnga and ddhya. Thus,he is 


presenting in the three kinds of mantras which are gross, subtle 


1. SS XXII 84-233 
2. ISXXII 75a 
3. See Appendix 4. 
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and transcendental or absolute. The mantras are related to twenty 
five tattvas. God also remains there in each of them. The tattvas 
are shown to be related to the three kinds of diksd as condensed, 


middle and expansive. 


God is to be understood as present everywhere in the ritual. 
Knots are made from one to three in the strength which represents 
the physical body that is used in the ritual. He is to be imagined 
as present in more parts of the body, if the knots are more. 
Tatttva homa is described in detail’. This description is not 
generally available in the Pdvicardtra texts. This is followed by 


extensive description of Sampdta homa. 


Bali is then to be offered at every entrance in the hall by the 
Acdrya accompanied by the pupil. Pegs are to be fixed all round 
the hall. Caru must be taken by the Acdrya along with his 
disciples. The pupils are then to be given the tooth sticks which 
shall vary in length according to the nature of the pupil. While 


the pupil are made to sleep, the Acdrya shall get up and cut the 
ve ty yb 
bE: Pat m~Gnvg~ Ga 
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stitra (string) into three parts and colour them with powder and 
cover it with cloth, place it beyond the look of others. He 
shall awaken the pupils in the morning and ask them to narrate the 
dream they had. A list of omens, good and bad are enumerated. 
Adhivasa diksd is not mentioned in other dgamas. This word is 
strange in use. Adhivdsa is from the root vas with adhi. Vas 
means to dwell, stay or rest. The word Adhi has the creative 
sense. The word Adhivdsa then would mean placing something 
in a place, for instance, Jalddhivasa Ksirddhivasa. Here nothing 
is stated as to what is to be placed and where. Evidently, the 
materials that are prescribed for the ritual are intended here and 
the Acarya and the Sisya should possess a fair knowledge of all 
the materials. This helps the initiate and the initiator to perform 


the act of diksd in a precise way. 
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CHAPTER IV 


PROCESS OF DIKSA 


An act (Karma) is to be undertaken with the view of achieving 
the desired end. Quite often these undertaking bear the proper 
results. The Bhagavadgita concept of karma is that, it expects the 
doer to do the work sincerely without expecting the result. Diksd@ is 
an act (karma) observed sincerely and it is a Bhagavatadharma. The 
purpose of getting initiated into diksd is for doing worship of God. 
The Sdattvata samhitad mentions several kinds of diksd, but treats 
mainly only three namely para or Suksmd, vyitha and Vibhava. Old 
people, the young and women are eligible for all the three diksas. 
Those who cannot bear the elaborate process are allowed to have an 


easier method.! The three kinds of diksd mentioned above are offered 


lL. LT XEI 9:10 
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to the aspirant, the fruit of them is salvation(kaivalya), salvation and 
enjoyment and enjoyment exclusively (bhoga). The dcdrya shall test 
the aspirant who approaches him for diksd and administer to him at 
first one among these. He shall get up at mid-night goes out of the 
pavilion and do dcamana with the water. He shall enter the pavilion 
and thinks of astra mantra which would make him have bath 
mentally.He shall fix pegs on allsides of the mandala and chant the 


mantra’ inorder to avoid evil spirits getting into it . 


He shall sleep in the pavilion. Getting up in the morning he 
shall ask the pupil to narrate him the nature of the dream he had 
during sleep. The following, indicateygood result. The group of four 
murties stationed (in a row in the sitting or rising posture) in their 


respective directions, are one tattva, namely bhagavan assembled 


1. Viryaya astraya hum phat 
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there of a group of emanations pradurbhava' with their characterstic 
marks. The entire group of deities like Rudra, Indra, Moon, Sun, 
Water, and Air are worshippped for worldly welfare by the brahmins 
who are learned in the Pdficardtra Sastra by reciting continuously 


the three vedas and Nigada’. 
4.1 GOOD OMENS 


The dream of recluses with pure mind, bent upon staying in the 
shadow of Sat or Brahma, fragrance garland of flowers, sandal paste, 
fig tree parts, pleasure garden for ladies, rectangular pond, mansions, 
huge residences, temples, fruits, seeds, nuts, medicinal herbs, 
pitcher filled with water, vehicles, boats, well dressed maidens, 
child, sweet tune or song, battle drum, flute, lute, tank with aquatic, 
spread out umbrella, gold and other minerals, cluster of gems, 
products got from cow, group of fresh veils, group of unbleached 
cloth, queen, vessel, mirror, snowfall, shower, large clouds in the 
sky, garuda , group of birds, deer, idol of Gods etc indicate good 


omens. 


1. vytiha deities 


2. Nigada: A portion of the vedas. 
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4.22 BAD OMENS 


The following are the bad dreams that indicate ill omens- 
earthquake, meteor, thunder adversely affecting the mind, entry into 
a pit, cooked rice mixed up with curd, eating the boiled flesh, 
destruction of a chariot, fall of teeth, monkey, ass, camel, excessive 
fun, forest surrounded with monkeys, lion, bears. A place with 
snake, a place that is burnt, men wearing black clothes, river getting 
dried up, stream flowing in the reverse direction, drowning of a 
boat, vehicle, falling flag, umbrella and the descent of a hill or tree, 
sight of a corpse, smearing with fat soot , oil and ghee, stay in mine, 
buffalo, serpents, black men going in the southern direction, hunger, 


cutting of nails and plucking of hairs etc. 


When good omens occur, worship of God and homa are to 


be done, which would destroy the inauspicious occurences. 
4.3  PRELIMINERIES OF DIKSA 


God is to be invoked and is to be pleased with Parndhuti’. 
The pupil who had taken bath should wear fresh clothes, garland and 
has to do Nydsd. He shall then be made to sit in the mandala, 
square or rectangular, which is already prepared in the North or West 


of the hall of sacrifice. The Acdrya shall then look at him and shall 
l. SS XIX 27-35 
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sprinkle (holy-water) and touch him with darbha. He shall be 
consecrated as if he were God in form who has come down to favour 
him on earth. He shall be gently touched with mantra hasta’ from 
foot to head. The Acdrya shall take the pupil to the shrine. Keeping 
the pupil to his left, he shall make the pupil’s eyes covered and make 
them to offer the arghya to the God. The fall of flower 
must be noticed to ascertain his sanction.The Acarya shall give the 


name to the pupil among the names chosen in his mind. 
4.4 NAMING THE PUPIL 


The name of a brahmin shall end in the word svamin having 
the mark of one of the twelve names of God. The name of ksatriya 
shall end with the word deva or pani or dhara for the king. The 
name for a vaisya shall end in vardhana, the name of God 
preceding it. According to Padmasamhitd, the brahmin pupil shall 
be given the name KeSava, the word bhagavan, bhattdraka at the 
end. A Ksatriya has deva at the end of his name, the word pala at the 


end for a vaisya and dasa at the end for the fourth class. 
1. The hand which has become pure by the performance of mantra nydsa. 


Cf. SS.XIX 36.39. 
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4.5 PANCASAMSKARA ACCORDING TO ISVARA SAMHITA 


The /svara samhita contains a very lengthy treatment of the 
five sacraments (Payicasamskdra) and the method of bearing the 
irdhvapundra on the body. The Acarya shall offer oblations with 
ghee for 108 times with Milamantra with visnu gayatrif. The 
emblems of conch and discus shall be placed in the fire pit. They are 
to be worshipped with their mudrads and mantras of Visnu. The 
pupil’s front and upper part of the right arm near the shoulder and 
that of left arm are to be marked with the heated emblems of cakra 


and conch respectively. The emblems are to be bathed in milk and 
homa shall be performed with Mila mantra.' The Isvara Samhita 
does not treat the marks and worship which forms part of 
Paficasamskara. The commentator on the Sattvata Samhita treat the 
problem of Payicasamskara in great detail citing passages in support 
from the Sdttvata Samhita’ and Pdramesvara samhita.’ The pupil 


shall then get up and bow to the mandala, pitcher and the preceptor. 


1. See Appendix 22 
2. SS. XII.168-171 
3. XV.961-965. 
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The preceptor shall take the pupil near the fire pit. He shall do homa 
there for the successful completion of the task that is undertaken. 
After gently touching him, the Acdrya must presume himself as dtma 
and imagine as if entering into the heart of the pupil. He shall shi‘ 
the power of his prdna. He shall transform his soul in pupil’s body 
then,the pupil shall be made to occupy the seat of Acdrya and be 
made to feel his individual existence. The pupil shall be made to 
imagine that he has swerved his ties from his parents. The preceptor 
shall utter and offer Kavacamantra' to him. The sacred thread 
consecrated seven times with the mantra provides the pupil with the 
status of dasa. In the case of devotees from other castes, they are to 
be sprinkled with water. The pupil then shall take flowers and throw 


them in the mandala.’ 


The preceptor shall worship God in the pitcher. The pupil 
should be made to stand upright and the string shall be stretched 


along with his body. 


1 kavaca mantra;-om hraim baldya kavacdya hum 
2 SS—XIX—63-65 
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4.6 MANTROPADESA 

The mantra by then have been made the form of God fully 
visible. The preceptor shall behold quickly the course (adhvans) in 
the Lord, pupil there and in himself. He shall then see the form of 
the Supreme self as having absorbed the mantras on his body. The 
divine nature is brought into his own self and mantra form in the 
thread and all these in the body of the pupil. Four offerings have to 
be made after the Mila mantra is uttered as 


pardtmane namah 
suksmatmane namah 
sthulatmane namah 


sarvatmane namah 


The preceptor shall then meditate upon the beneficial group of 
adhvans to have entered into his body from the foot upto the top of 
tuft divided into three as Adhydtma, Adhidaiva and Adhibhita. The 


mantra that are used here are of Vardha Narasimha and Vagisvara ' 


1. SS XIX 60-67 Also see commentary on these Slokas. 
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4.7 TWO COURSES AND THE EMPATHY OF THE PUPIL 


The Acarya shall leave the two courses namely Bhuvana and 
Pada are taken to Dvadasanta'. He shall become filled with Mala 
mantra and with that knowledge he reaches the Brahmarandra’ of 
the pupil. He shall occupy the position of earth proceeding through 
these path and bring its power under his control which is in the form 
of a seed that is restrained by hrdaya mantra’. Taking thus all the 
powers that rest in the intellect(knowledge)separately into the casket 
of this hrdayamantra using all pervading things relating to the self, 
he must think that the body of the pupil bearing both of them from 
the time of destruction of the enjoyments. The powers of the 


elements shall be considered from the body of the pupil as destroyed. 


1. Dvadasania, name of the region in the head 12” above. 
2. Brahmarandfa: an aperture on the top of the head. 
3. Hrdaya mantra- Om hum namah hridyaya namah 


He shall occupy the gentle body made of the threads through the 
same path and he shall take the mantra of the spiritual kind and those 
of the elements and get out of that body of the threads, go to 
the fire and recite mantras equating these with the threads. Mantras 

should be placed in their respective places. He shall get his own 
body through the Brahmanddi into the body of the pupil. The 
mantras shall be joined with the tattvas’ uttering their names with 
pranava through the process of creation. The pupil shall be drawn 
out of his heart through piiraka’ .Then the seed of Earth is freed from 
the individual unit. It shall be placed in the heart of the pupil so that 
he is aware of the changes that has happened in the body. This used 
to be done through middle path (Kumbhaka)’ uttering his name.The 
seed of Earth shall then be made to join the pupil’s subtle body 
through the homa done with hrdaya mantra with svahd at the end; 


inorder to achieve the goal.Thus the pupil who is the heart in the 


1. SS XIX -133 
2. SS XIX — 80 and commentry 
3. SS XIX -83 and commentry 
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subtle body is qualified for Stiksma mantra’. He will get enjoyment 
through the Sikhamantra? and result through kavaca’ . His 
satisfaction results from the netramantra*’. He will become separated 
from it through the astramantra’. Homa shall be done by the 
preceptor for controlling the tattva of Earth. Filling the rave’ with 
ghee and doing homa with it the earthly form will be cut off from the 
thread on the siitra and get dissolved in the sruva in the fire. The 
power of the pupil will be infused into his heart with milamantra. 
Then the pupil must be made to think thus: “This is that tattva of 
earth, a host of miseries.I remain here as it is not be made known. I 
am released like a bird from the cage. The preceptor shall pray O 
God! Lord of Earth you shall destroy all the obstacles for moksa for 


the pupil’. 


Siro om hrim aisvarya Sirase svaha 
Saktyai sikhadyai vausat. 

balaya kavacaya hum 

Om hum namaha netraya vausat 

. Om hum namah astraya phat 

. Seeappendix 5 LD 

SKS XIX 104 - 106 


pee Be es Pe ee 
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As in the case of the seed of the Earth the preceptor shall place the 
seed of the water mantra in his heart .He shall order taste, as in the 
case of smell and take it up to the mind and to the region above. 
After repeating this processes with other tattvas, the preceptor will 
free the pupil from the six cores (adhvans) together with their roots 
and as having become aware of himself and as freed from the 


armour,evils would become suppressed. 


He shall also find that the pupil has reached a higher place 
through the power of god. The preceptor shall make the offering 
with the seed of visakhayipd with pranava so that moksa could be 
obtained by the pupil.Then he must praise god thus, “O lord, may 
you be spotless.You are omnipotent, full Acyuta! you are all — 
pervading. You control with in you the six qualities. You are 
changeless and stainless,ever rising, not inferior to any one. You are 


free from destruction. You are blissful, not apart you have and no 
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beginning nor end,“Oh Vasudeva”! He shall then offer Parnahuti. 
The pupil is now in the state of liberation and is desirous of getting 
moksa in vibhava diksa.We will reach the place of Paramapada till 
his body falls at the will of god. He will get the status of 
Paramamnabhah when he desires to have enjoyment. He shall then 
be placed in the intellectual path till the fall of his body’. Then,the 
preceptor shall ask the pupil to sit before him and offer instructions 


on adhvans. 


4.8 THE LORD, CONCEIVED AS SABDA BRAHMAN: 


The supreme Lord Acyata appears with the power in the form 
of Sabdabrahman in order that all souls shall get moksa. He is the 
unmanifested syllable formed by many individual letters who 


maintains the indistinct sound of the musical string. Only the 


1. SS.XIX 105-121. 
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brahmins who know the vedas get the favour of the aggregate of 
four vyiihd deities. Others do not get the knowldege of the$upreme 


syllable. 


The supreme Being, who has sound as his form becomes of the 
nature of nada.This could be enjoyed by those who are dedicated to 
Him by their deeds. Thus there is the change of vamadhvan into 
Kalaadhvan. All tattvas beginning from Vasudeva are made of kala 
with traits of rising and merging. The mantras, which arise out of 
these tattvas,posses the qualities of atomicity and others possess little 
six pieces of it the kala that is in six gunas. They manifest the 
mantras which give rise to padadhd4van which makes the souls attain 
their distant position in the world, which decide their existence and 
cause decay. The fourteen worlds, are made of three gunas namely 


sattva, Rajas and tamas provide the soul with enjoyment’, For one 


1. Vide —- LT. XXII -27-28. 
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who has discriminative knowledge and is consecrated by diksa- 


moksa is the goal. 


Bhuvana adhvan and pada adhvan are the abodes of many 
atoms, a place for soul, which have not, become awakened to the real 
nature of the world from beginningless time. The mantras play a 
vital role in these at the wish of God. The mantras which are above 
Bhuvana adhavan and pada adhvan (except fourth stage) are at the 
call of those who have abiding faith in god’s devotees,of god, 
preceptor and those who are interested in worshiping god. They 
take by force, the soul which performs Karmas from these two 
adhvans and have enjoyment to them. They incite them who are 
detached from this world to be away from enjoyments. They make 
these persons go through the six courses, since Brahman filled with 


the six qualities is of the form made of the six courses" 


1. SS. XIX 140 - 148 
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Sound having different letters is to be known as the group of 
four vyitha deities. This takes the form of continous knowledge for 
those who are free from the five Kosas’ and adhvans and who have 
realised their existence. This is varnddhvan. It is from ‘da’ to ‘sa’ 


while rising and from ‘ha’ to 4 in the state of maintenance. 


The letters ‘a’ and ‘ha’ is the same as DvadaSanta. Among 
them letters ‘4’ to ‘Sa’ become twelve divisions each having four 
letters. In the reverse ‘ha’ to ‘a’ become divided into twelve group 


and ha is DvadaSsanta. 


In this division the four groups are known as visrama, udaya, 
vyapti and vyakti. Visrama means the separate existence of letters. 
Udaya is the stage of paSyanti, vyapti is madhyama, and vyakti is 
vaikhari. In these divisions represented by group of four letters the 


forms of Vasudeva and others are represented. 


1. Ibid. 151 


This forms the sixteen letters beginning from ‘a’ which 
represent the vyiha deities in waking state, four letters from ‘ka’ 
refer to these in the dream stage and ‘ta’ to ‘sa’ the susupti (deep 
sleep) stage and ‘ha’ is in Dvddasanta. Or, these may represent the 
waking stage denoted by ‘ak’ and the state of deep sleep is 


represented by udaya.. Visrama represent the fourth one’. 


Then the altar shall be sprinkled with the water in the Pranita’. 
The ashes in the fire pit altar to be used for making an ornamental 
mark on the forehead of the pupil. After bowing to the fire, the idol 
in the form of God shall be worshipped. Mental worship shall be 
taught to the pupil. The consecrated mantras shall be sprinkled on 


the head of the pupil. The preceptor shall bless him with the words: 


I. SS. XIX 148 — 156 


2. Pranita: Vessel in which holy water is stored. 
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“ May success attend on you by the performance of the three diksas: 
brahma, vyitha and vibhava.” It is clear from this that all the three 
diksds are to be given to the same pupil. This much is the process of 


Vibhava diksa * 


4.9 MANTRAS WITH ANGA AND WITHOUT ANGA 


It is to be noted that the Diksd@ may be given with the mantras 
which have five angas- Siromantra, Sikhamantra, kavaca-mantra, 
netra-mantra, astra-mantra and those which do not have any anga. 
In the case of the former, the seed of the hrdayamantra is enjoined. 
In the latter pranava shall be used as stated for such acts done with 
angamantra. The word karma shall be used along with the pranava’ ‘ 
For those pupils who like to have vyiha-diksd, the bijamantra of the 
four vyiha are to be used. ‘Hum’ is the bija of Vasudeva hsam for 
Sankarsana. ‘Hriim’ for Pradyumna and ‘Hrum’ for Aniruddha® In 
the case of Brahma-diksda which is also called para or siitksma diksa 
the mantras to be used are “Om Santodita vijidna prdandya 


sarvadarsine caitanyaya namah”. This is the foremost mantra. 


1. SS. XIX: 160-165 
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Above mantra contains twenty two letters and six words. These 
words denote the six qualities’ . Jfidna one letter, Bala has four, 
Aisvarya six, virya five, Tejas four and Sakti two. These are 


respectively represented in the above mantra. 


4.10 MANTRA DIKSA 

Vyitha and brahmadiksd offer to those who practice these, 
moksa,caturatmyadiksa result in getting enjoyment with the six 
qualities.Brahmadiksa brings about the disappearance of all the 
results so far acquired.The /Svara samhita reproduces the treatment 
of the Sattvata samhita without much change. The sdttvata samhita 
deals with adhvans and enables the pupil to find them as impure and 
having become pure through the process of diksa. The Jayakhya 
samhita calls the treatment as clearing the pupil of the impurities 


who suffer in the world. This is known as miilaSodhana. The priest 


1. S.S. XIX : 172 — 174 
2. Vide: S.S. VII — 10-14; See Comn’ of L.T. XIX 31-32. 


3. Comm on SS II 32 b 35. Cf L.T. Il 25-26 
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shall do the homa for the pupil 108 times with the miilamantra withs 
ghee or seasamum 25 times to the goddess and 10 for the angas, 8 
for Nrsimha and others, six to the four deities- satya, purusa, acyuta 
and aniruddha. Purnahuti shall be done with milamantra. This is 


mantra diksa’ , 


4.11 SIGNIFICANCE OF MANTRA DIKSA 


The Sanctity of the mantra purifies, the preceptor. Purity of 
the preceptor makes the group of mantras constant. When the subtle 
elements (tanmdtras) become pure, the five elements-Earth, wind 
and others and also the sense organs and motor organs become pure. 
Purity of ego makes the mind perfect. When the intellect becomes 
pure, the cognition becomes pure. Primordial matters (pasa and 
others) when become pure, the impure and the unmanifested become 


purified. 


I. JS XIX 224 -229 
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When Iévara is purified, the self becomes pure. Here Isvara is not 
stated to be impure but can be treated as impure because of matter 
which is connected with Him. At this stage, the supreme fattva 
which cannot be impure is aloof and is untouched by any impurities. 
The adhvans are used to purify the pupil who desire to get 


liberation’. 


When the group of mantras are placed in the fire, the course of 
tattvas is placed among the mantras. The Acdrya shall ask the pupil 


to sit near him in padmasana posture. 


1. SS XIX— 141 to 150 
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He shall look at him and touch with mantra hand’. He shall then 
think of creation upto the earth as made by God and consider that to 
have taken place in the body of the pupil. The tattvas that are 
inserted in the body of the pupil shall become by this process 
awakened at the time of diksd. He shall take permission of the 
concerned mantra, lying in the pitcher and take the Pasa string” and 
go near the fire pit altar place it there. Thousand or hundred 
oblations shall be made there in the fire kept in another fire altar in 
honour of God, the supreme cause of creation, by uttering the 
milamantra. Pirnahuti shall be given at the end of the 
diksa. He shall do japa of milamantra and sprinkle the pupil in the 
chest many times with flowers uttering ‘hum phat’. Consciousness 
shall be infused in the tattva of earth, i.e, he shall become aware of 
the nature of it. It shall be consigned as the place of sovergnity 
[aisvarya]. One hundred offerings shall be made for each tattva 


with their bija mantras. 


1. Mantra hand : Hand sanctified with mantra 


2. It is called pasa as it bounds the soul with the matter. 
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The adhydtma mantra, have letters ‘asya,’ the name of the 
pupil and fattva bija are to be uttered. The name of the fattvas and 
the word ‘sodhaya’ (purify) be added after bija. The words ‘svaha’ 
and ‘samam naya’ are to be added. This is to be followed by the 
word ‘namah’. Thus the ‘mantra’ is to be used in the case of every 
tattva. The tattva of the earth shall be considered to have been 
placed at the edge of sakti and shall be considered to have the nature 
of vibhava and vyitha. The knot of the earth shall be cut and placed 
at the edge of Sakti. This tattva shall be made inactive by the method 
of samhara with god. Similarly the tattva of water and fire are to be 
treated. The subtle elements of smell, taste, colour, touch and sound 
are to be purified by the mantras of conch, Padma, Kaustubha 
and Varaha respectively. The sense organs shall merge in the cause 
with the mantra of Ssikhd, Siras, hrdaya, maya and jaya 
respectively. Piirnahuti shall be done for buddhi with mila-mantra, 
for mind with the mantras of Kirti, for ego with Laksmi mantra. 
Matter shall be dissolved with the mantras of Satya, Purusa, Acyita 
Aniruddha and Vasudeva. For Purusa,the soul shall be made 
inactive. Purndhuti is to be performed with seven lettered mantra. 
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4.12 PURNAHUTI 


There is no tattva beyond god. Pirndahuti shall be done in the 
following way for those who desire to have the grace of the Lord. 
Narayana must be meditated upon and then the milamantra is to be 
uttered with the syllable ‘Vadsat’ in the reversal order. The effect of 
the mantra,full of nectar,flowing from it is peerless, beyond guess 


and beyond the senses . 


Pirnahuti shall be done in the following way for those who 
seek Moksa. The preceptor shall think of the pupil as having parts 
and himself as partless using the imperishable mantra like the entire 
tattva. The ghee which is taken for piurndhuti shall be considered as 
partless and as having parts. The body of the pupil shall be 
considered as distinct from karman. The pupil and ghee are to be 
considered to have become partless. The preceptor shall consider his 
Own consciousness as having gone beyond the six qualities without 
any requirement for mudra and mantra, and having reached the 
region of great bliss. Having Confidence in his own power he shall 
then utter the seven syllabled mantra’ he shall do pirnahuti uttering 


2 
vausat’ . 


1. Om purusdya namah 


2. JS Ch XVI 
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The preceptor shall then do homa in order that the stage of 
attaining brahman may remain stable.The mantras for this homa 
shall begin with pranava and end with namaha and have the 
following ten words in between. Apratarkyam, anirdesyam, 
anaupamyam, andmayam, siiksmam, sarvagatam, nityam, dhruvam, 
avyayam and isvaram. Ten offerings are to be made with these 
mantras. He shall then consider the pupil and himself as supreme 
and offer parndhuti uttering vausat.He shall consider himself as the 
pupil and visnu who is all pervading and present everywhere, to 
have stationed in one place that is free from the villows, that is 
motionless. The vaisnava diksd would then be held to have given 


moksa. 


The preceptor shall unite the tattvas which he got through the 
process of creation with the body of the pupil. He shall purify the 
disciple’s consciousness and unite it in his body. He shall again think 
of visnu who pervades everywhere, who is supreme, of the form of 
mantra and has a form. He shall worship Him with arghya, flowers 


and others. 
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The preceptor shall make a mark on the forehead of the pupil 
with the ashes and go to the mandala. He shall worship duly the lord 
of the mantra and place visnu hasta (hand) on the pupil’s head, 
backward and in the chest. He shall gently touch the pupil’s body 
from head to foot and make him utter the mantra with nydsa after 
mental worship. He shall then worship god who is in the pitcher 


with many services’. 


At the end of diksd the pupil shall prostrate before the 
preceptor with eight limbs” and address thus; “Oh! Preceptor, 
my kith and kin and myself are your servants”. The preceptor shall 
be offered depending on one’s capacity, a village or groups of gem or 
gold together with elephant, horse, chariot, cart or vehicles, soldiers 
and group of servants and servant maids. Whatever is deserving or 
by which the preceptor be pleased shall be given in full so that the 


disciple could have fulfilled his debts to him. 


1. SS. XIX 334 - 337 a. 


2. The eight limbs are: forehead, belly, two kness, two feet, and two hands. 
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He shall please him with fruits and water. This is the disciple to 
whom the preceptor administers diksd, and he would get moksa. 


All these shall be kept as a secret from disbelievers'. 


The preceptor shall please vaisyavas and the followers of 
paficaratra by giving them food and gifts. They shall spend the 
night by singing with others auspicious songs, along with the 
instrumental music with the narration of tales connected with 


pafcaratra. He may do this for one or three or five or seven nights. 


4.13 POST-ACTIVITIES OF DIKSA 


The disciples who had initiation shall worship god in his own 
heart. After doing japa and homa to god, he worships visvaksena’. 
The preceptor shall take a pitcher and fill it with honey, milk and 
ghee and sprinkle the place including the fire altar. He shall take 


another pitcher and sanctify it with milamantra and place it for 


1. L.T XLI 42- 62 Santakumara samhita B.R. 1. 132 
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drinking the soma juice. He shall take it in his left hand with which 
the mandala is being sprinkled and get into vehicle. He shall place 
behind it the ashes and meditate . The pupils shall follow him with 
auspicous things accompanied by the sounds of drums and conches. 
The preceptor shall dissolve the ashes in water. He shall wash his 
hands and feet and do nyasa after dcamana. He shall fill the pitcher 
with water after offering the flowers with arghya materials and offer 
fruits and other things. It will be covered with the white cloth and 
consecrated with all mantras. He shall take it and enter the 
sacrificial hall and sit in the middle of it. Facing east or north he 
shall perform nydsa for the pedastal. He shall sprinkle water on the 
head of the pupil uttering the mantra of nrsimhacakra and astra for 
the success in the undertaking. He shall conduct a ceremonial bath. 
The preceptor shall offer soma rasa to all of them! 

It is said in the Laksmi tantra that the pupil will be given a 


book.” The pupil shall bow to guru after receiving it. The pupil shall 


1. JS. XVI 346 - 359 


2 L.T. XLI_ This book must be a pdiicaratra text. Dr. Gupta remarks that it 
refers to the primary teacher who taught the disciple to read. See Laksmi 
tantra translation P.272 . 


go to the fire altar and perform homa with the taramantra’ The adept 
becomes fit to do worship. 

The treatment is the same in other texts like the Jayakhya , but 
in brief. The main points which are worth noting are as follows:- 
The mandala which is to be used Cakrabja mandala’ . God is to 
be worshipped there’. Gfaru’ which is to be prepared shall be 
divided into four parts of which one is to be taken by the Acdrya 
himself’ The purusasiikta is to be uttered while offering caru in the 
fire’. Pundarikaksa vidya’ is to be uttered while touching the pupil 
and urdhvapiindra is to be made on the head of the pupil uttering the 
astaksara mantra . In order to have successful effect in the diksd, 
bali is to be offered with cooked rice with black grams. 

The pupil’s palm is to be filled with flowers and is to be 
offered in the mandala. The Acdrya shall note the place of the fallen 
flowers and the name of the presiding deity of that portion of the 


mandala’. The Acarya shall instruct the dvddasaksara, astaksara 


1. Pads carya II P.9 14 

2. Ibid 14 

3. See Appendix |6 

4. PS. Carya II 9. 

5. Ibid. 18 

6. Vidyd means mantra here 
7. PS. Carya II 56 —58. 


and the mantra of god for those who practice sdvitri mantra. After 
diksd is over, the pupil shall go home with his relatives taking 
permission from the preceptor. Such a person, who practises the 
convention, maintains good conduct, study one’s own veda, 


worships god, recites and meditates, is called a bhdgavata. 


Acarya Abhiseka 
4.14 PUPIL FIT FOR ABHISEKA 


A pupil, must presume God as having mantra as his body in 
the mandala. He must have correctly understood the sdstras of 
Pafcaratra in this context. He should be having abiding interest in 
doing the worship to God. He must be a putraka disciple who is 
more dear to the preceptor than his own son. To him, the Abhiseka 
ritual is necessary so that all the mantras could bear successful 
results and the pupil could become fully qualified for the 


continuation of this tradition. 
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A question arises here. There are four kinds of pupils, namely 
Samayin, Putraka, sadhaka and Acarya. How is it that putrakd alone 
is mentioned as the best? In answer to this Alasifiga bhatta, the 
commentator on the Sdttvata Samhita, observes that diksd is enjoined 
by all the four kinds of pupils. He in whom the mantras bear signs of 
success must be given abhiseka’. Any one among the four kinds of 
pupils may outshine the other three by revealing his great devotion 
and skill. The /svara samhita remarks that those who are qualified 
with distinction must be offered Acdrya abhiseka. Others shall be 
given diksa only. Those who are born in the family of Acdrya 
deserve abhiseka according to the Padmasamhita’. These statements 
do not answer why Putraka alone is mentioned here. The only reason 
that could be given is, that Putraka must not be taken in its primary 


sense.° 


1. See SS. Introduction P.5 Also cf JS XVI and LT. XLI 
2 PS. carya XX 1-3 


* Ref: SKS: Indrardtra and Brahmaratra Ch 9. 
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4.15 PRELIMINARIES OF ACARYA ABHISEKA 


A rectangular pavilion is to be erected in a sanctified place. An 
auspicious seat shall be made there. Ananta and other ddhdrasaktis' 
shall be invoked that seat. That seat shall be worshipped by the 
Acdarya with arghya and flowers. The disciple shall be made to sit on 
the seat facing god in the Padmdsana posture. The pupil’s worth is 
sung by damsels and extolled by the minstrels for whom the conches 
are blown, and whose unique status is recited by the auspicious 
people. The pupil would then do the japa of the supreme mantra 
(mila mantra). He would appear like Acyuta. The preceptor shall 
worship god with eight limbs. He shall take the pitcher relating to 


Visnu and repeat the mantra. 


The number of pitcher differs from one kind of disciple to 
another kind. In general, the following is the process for abhiseka. 
The pitchers shall be placed in the direction stated before. They shall 


be worshipped in due order, with sandal paste and flowers. The 
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pupil shall be asked to do japa of the lord of mantras. Caru shall 
then be offered to them. A seat for abhiseka shall be placed in the 
middle of the altar, with fried grains. The pupil shall be made to sit 
on that seat. The Acdrya shall go to the mandala and pray to god 
that he would make the pupil equal to himself. He shall then worship 
the jar kept in the east with mantra and also do japa of that mantra 
for hundred eight times or hundred and ten times and meditate upon 
the mantra as filled with nectar. The pitcher, which is worshipped 
with the mantra, shall be placed in the head of the pupil who is to be 
bathed with the water from the pitcher. The hymns of the three Vedas 
shall be recited and conches are taboos shall be sounded together 
with the chanting of mantras, (by those present there) and along with 
the sound of the musical instruments. The priest shall then consider 
Acyita and the seed of the letters as prescribed .He shall then think 
of the letter ‘a’ and others for purifying the substances. He shall 
think of Ndrdyana in the white lotus having hundred petals and 
sixteen filaments and nectar dripping from it for originating the 


substances. He shall show to the pupil the body made of elements, of 
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subtle elements the mantras, the course of knowledge and explain it 


to the pupil. 


The preceptor shall think of Visnu who is full of mantra in his 
own right hand, and worship him with mantras and flowers and place 
it on the head of the pupil. The pupil shall then offer a seat to the 
preceptor and bow to him, wash his feet with water and sprinkle that 
water on his own head and drink it. The preceptor shall do abhiseka 
to the sddhaka and give all the materials. To the putraka he shall 
give the sdstra which qualifies him to do worship. He shall think of 


worldly prosperity including children and others for him. 


He shall perform ablution and utter the mantra upto svahd 
from the lotus of the heart. Uttering the mantra upto namah, he 
shall think of having entered the body of the pupil through 
Brahmarandhra and to have occupied the heart. He shall consider 
the pupil as Brahman having powers of consciousness as the body 
and having the marks of delight and bliss. The Acdrya shall mentally 


offer to the pupil all his authority. 
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Then a list of articles which are associated with him such as 
Pancaratgra Agama, the auspicious base for worship, garland of 
rosary seeds, small bell, sruk suva, yogapajta, book, conch, discus, 
gourd, camasa’ vessel for arghya, darbhas, hide of black antelope, a 
pair of sandals, umbrella, seat, mirror, fan made of peacock feather 
flag having the emblem of garuda staff, a pair of saffron dhoties and 


two fine silken cloths should be collected and kept ready. 


The water, which is used for bath, shall be placed in a purified 
place. God shall be worshipped with that water after doing 
Pirnahuti. The Acdrya prays god who is in the fire, for pardon. He 
shall then offer bali from the fire altar and from the vessel of arghya. 
He shall draw a mandala after purifying the place with cow dung 
and also invoke kumuda and others. Then he offers salutations to 
Acyuta along with lords of quarters and weapons, thus: “May these 


weapons attend on, for the success of the child (pupil)”. 


1. camasa — vessel used tor drinking soma juice. 


IS] 


He will complete the worship with what is left over (after 
doing bali) and worship the Lord within the white lotus in the 
circular mandala. After worshiping Him amidst the fire he shall 
send Him off. After worshiping visvaksena, the remains shall be 
offered into the fire into altar. The Acdrya shall think of the discus 
having twelve spokes and place it in himself. It shall be worshipped 
with arghya and flowers. He shall take the water vessel and fill it 
with water and place it within this discus, the vessel of astra shall be 


worshipped, with virya mantra. 


Another pitcher filled with honey, water and milk shall be 
taken. The pitcher used for arghya is to be placed in front of it. 
Astra which is in the discus, is to be placed in between them (two 
pitchers). The Astra is to be worshipped duly. It shall be 
consecrated by uttering the mantra hundred and eight times and 
consecrated with the mila mantra along with the word Vausat. The 


contents there shall be stirred with the Astra mantra possessing 
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nectar. This preparation which is full of honey (soma juice), shall be 


apportioned among all people. 


The astra of honey shall be placed in the discus together by 
uttering the mantra. Placing it there as before it should be filled with 
water with fruits placed in it. The pupil shall then do the sacrifice in 
honour of the preceptor’ with a pure mind and would do it in honour 
of god, filled with devotion in words, thought and deed. He shall 
also wash the feet of the preceptor with water, which he shall 
sprinkle on his own head and would sip the same”. All the materials, 
which were used in the rituals, shall be given to the preceptors. He 
shall prostrate before the Acdrya, and touch his feet with his hand 
and beg his pardon with all sincerity for anything that went against 
the wish of preceptor. He shall do the same to all those who know 
the Pdficaratra, and recluses and prdjnas. With the permission of 


the Acdrya he shall take food with his brothers, i.e who were initiated 


l. LT XLI 64 


2. JS XVIII 84-85 
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before, other devotees of god, friends and relatives. He shall follow 
the guru where he goes and with the other pupils and return at the 
will of the Acarya. He shall fall at the feet of the Acdrya and 
circumambulate around him several times. The preceptor is to be 
pleased by rendering service to him as he is the supreme director, till 


the attainment of liberation. 


The Jsvara samhita', reproduces this treatment verbatim. The 
Pauskara Samhita is emphatic in maintaining the sequence in which 
the disciple should get consecrated as Acdrya. First samayin must be 
followed by putraka, sddhaka joins him and then Acdrya is to follow. 
The Padma samhitd asks the pupil to give the guru cows, land, gold 
ornaments, vehicles, servants according to his financial position. He 
shall feed the Brahmin and give them money. He shall eat the food 
that is left over after homa, with the permission of the guru. He 


shall go home, after sunset and stay with his relatives” 


1. Vide:Ch XXI.460. 
2. Pad. S carya II 82-86 
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The Jayakhya samhitd states that an Acdrya be a brahmin and 
he alone -is qualified to do abhiseka.If qualified brahmin is not 
available, a qualified Ksatriya can get it. If he too is not available a 
Vaisya with the qualification could do it. If a qualified Acdrya is not 
available in his caste the pupil could worship god and confer it 
himself for his own self' but he shall not do it when a guru is 
available. One who belongs to a lower caste shall not do it for a 
pupil of a higher caste. All the four castes of pupil can have abhiseka. 
A Samayin shall have it with japa or mantra.Abhiseka which is to be 
given to putraka is called tattva. It shall be done by simply uttering 
the mantra and by meditating upon the tattva. A sddhaka could be 
given abhiseka by thinking of the tattvas by dividing the mantras 
into nine parts. Mantras follow while consecrating abhiseka to him 
who has become Acdrya. The Acdrya shall remember the tattva as 
form of god and as belonging to adhidevata and others. He shall 


meditate upto the supreme fattva. 


1. .JS XVIII 14b -16 
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The samayin shall be given Abhiseka as if he were the leader 
of the army, Putraka as minister, Sddhaka as crown prince and 


Acarya as king’. 


4.16 AHIRBUDHNYA SAMHITA 

Ahirbudhnya Samhita,does not have differing views on the 
aspects of the qualification of Acarya or the disciple or the process of 
Diksa.Moreover,this Sarmhita does not deal with Acarya 
Abhiseka.The pupil shall be tested for his achievements for one 
year, The Acdrya shall do afiganydsa and karanydsa on his body 
with respective mantras. Mantras are of three kinds namely 
transcendental, subtle and gross. They have paramdatma, 
Samkarsana and Ahirbudhnya as their rsis. The mantra of 
Sudarsana represent the Atharvanaveda. He shall do sampdta, 
nyasa on his body with these mantra. The human body shall be 


treated to be of three kinds gross, subtle, and transcendental. 


1. JS XVIII 14b-16 
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The limb and subsidiary one’s are gross. Puryastaka’ is subtle and 
atoms are transcendental. 
4.17 PADMA SAMHITA 

Acarya abhiseka is treated in the carya pada of the Padma 
Samhita (chapter IX) under the title Mandaldrddhana. The text 
describes, Mandala and this must be taken as the cakrabja mandala 
abhiseka mantra.The chapter begins with the method of drawing the 
mandala called bhadraka for which measurements are given. Sama 
Mandala also could be drawn.If the disciple cannot have it due to his 
pecunary circumstances he may have the mandala called padma 


without cakra. 


1. Puryastaka pranah, elements, karman, senses, three gunas, 
impression left by acts in earlier births, and nescience linga, (subtle 


body) This enhance the power of the mantras. 


Mantra adhvan, in the pericabe the tattva adhvan in the 
filaments, varna adhvan in the petals,padddhvan in the nave,kala 


adhvan in the spokes or wheels, bhuvan adhvan in the region of the 
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rim. Thus the mandala shall be of circular formation. Twelve 
syllables are to be uttered while worshiping the bindhus of the 
pericap. The supreme being shall be worshipped in this case.’Sri’ and 
others shall be worshipped in the filaments which are twelve. Visnu 
shall be worshipped in the first nave, Brahma in the second and Siva 
in the third. The twelve forms of Visnu and others shall be 
worshipped,ten descents fish and others in between the spokes,conch 
in the ring of the first nave, vardh,narasimha,ananta and Hayagriva 
in the corner of the seat beginning from the south east.Indra and 
other guardians of the quarters in the east,Canda in each of the four 
seats Visvaksena in the path way in the north east,Garuda in the 
ground in the north east discus at the entrance in the south mace in 
the west,conch in the first enclosure Visnu and others in the twelve 
lotuses, Vasudeva in the mandala and the twelve Adityas in the last 
enclosure. Cakrdbja mandala is to be prepared for giving diksa the 
Acarya shall tie the thread. Homa is to be done in the fire during the 
night and similarly in the next morning keeping the fire pitchers in 
each direction. Gems are to be placed in the fire pitchers kept in the 
south east. Water brought from holy places in the pitchers are to be 
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kept in the north east. Vasudeva is to be worshiped in the pitcher, 
Samkarsana in the south west , Pradyumna in the north west and 
Aniruddha in the north east . The pupil shall be seated in the holy 
seat and worshiped. Those who are present shall be treated with good 
music and offerings. The Acdrya shall take the pitcher kept in the 
south east and consecrate (abhiseka). The pupil uttering the 
Purusasikta. In this way abhiseka shall be given through in the 
water kept in the directions uttering Yajur veda mantras. The pupil 
shall then wear new clothes, garlands etc and worship the preceptor 
in all possible ways. This places the pupil in the state of dcdrya . He 
shall occupy a chariot or vehicle and come around the streets visit the 
temple and return home. In the Jayaékhya sarhhita this text the 
worship of god in the six adhvans is not stated. The six paths are 
mentioned in the second pdda but not explained. Since this is not 
mentioned there, perhaps the Padma samhitd too does not elaborate 


this. 


159 


4.18 LAKSMI TANTRA 

According to this text acarya abhiseka is thus:The fattvas are 
of three kinds, namely gross, subtle and transcendental. They are 
pradhdna and purusa, senses and Acyuta. Acyuta is present in the 
three taking three forms namely pinda, updfiga and Adhya. The 
mention of mantras are mantri, Laksmi Bhidhara and amarti 
mantras. Visnu remaim, in the three ways in each of the three kinds 
of mantras form the Ankusa to Vasudeva, Gada to Sankha, 
Pankaja_ to kaustubha, Varaha to Narasimha and these are the 
gross mantras. Mantras from astra to hrdaya, maya to Laksmi and 
Mila mantras are all subtle. Aniruddha to Satya are of 
transcendental kind. Jsvara, Pradhana, Buddhi, ego, mind, five 
sense organs and five motor organs and five subtle elements and 
gross elements form the Adhibhiita pei The seeds from ‘’ma *’ 
to ‘ka’’ are of the group of Adhibhita. The seven lettered mantra, 
five deities beginning with Satya, Mila murti are Adhydtma. 


Other mantras are attached to the senses": 


1. LT XVI 12-49 
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CHAPTER V 


CONCLUSION 


Dik¢sd,is treated with significace in the Sattvata , Jayakhya, 
Iswara, Padama Samhita and in the Laksmi Tantra. The treatment 
of diksa in these various Pdficaratra texts shows that there is a 
slight difference in the treatment from one line of approach of this 
topic to another text. Difference, however, is only with reference to 
some minor aspect. It is not possible to speak of the priority in the 
date of one text over another. If it were possible, influence of one 


type on another can easily be determined. 


The Sdattvata samhitd treats in great elaboration the method of 
worshipping the Vyiha deities in the four states namely waking, 
dreaming, deep sleep and transcendental . The seed (bija) and pinda 


mantras are subjected to a deep intense study. The four stages of 
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speech Para pasyanti , Madhyama and vaikhari_ are made use of in 
this study. Sound is the stage of Ndda Bindu and Naddvasana and 
the four circles within the body and the susumndnddi upto its rise 
reaching dvddaSsanta is shown to play a significant role in the four 
stages. Much information is contained regarding cdturdtmya and of 
the vibhava deities. These are dealt with in chapter II to IV of this 
text. The name adhivdsa diksd is given to the preparatory rites only 
in this text. Kumbhaka and recaka, the second and third stage in the 
Prandyama are utilised by the dcdrya to separate the earthly part 
(parthiva tattva) from the body of the pupil and changes into subtle 
body’ . Visruma, udaya, vyaptta and vyakti are stated to represent the 
vytha deties. Visrama is the subtle stage of letters and is connected 
with Vasudeva. Udaya represent the state of pasyanti and is 
related to sankarsana, vydpta is the state of madhyama and is related 
to Pradyumna and vyakti is the state of vaikhari and is related to 


Aniruddha. 


1. SS XIX 156-159 
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While doing bhiita suddhi, the aspirant is able to behold his 
own body shining like burning gold in Dvadasfanta and burn it and 
purifies by sprinkling nectar like mantra. Then the mantras are 
uttered to release it using Dvddasaksara and mila mantra, applying 
them to the two hands, wrists, fingers, so that he could imagine that 
he has become god’. The preceptor shall make the earthly part his 
own by enclosing into the body of the pupil’. He could become pure 


and enter into the pupil’s body’. 


The fact of becoming of astra mantra or the thread and enter 
into another’s body and draw out the consciousness is hard indeed 
for many Acdryas. This requires a severe training in yogic practice 


and suggests that the Acdrya should be trained in yoga. 


1, SS X VII 22-36a 
2. SS XIX 156-169 


3. Ibid. 
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On the whole, this text expects the Acdrya to have full control 
of himself so that many arts could be done mentally as it requires 
much concentration. The whole text is full of the methodology for 
using mantra for good purposes. In a way, the text can be treated as 


of tantra nature. 


The /svara samhita has inherited the principles of the sdttvata 
samhita. It must however be remembered that with the exception of 
ch 21 which deals with diksd there is much more to believe that this 


text is outside the purview of the sdttvata samhitd. 


The Jayakhya Samhita follow a slightly different way of 
approach not only to diksd but other important topics. The striking 
features are briefly as follows:- Mantra, Mudrds, internal and 
external worship, Agnikdrya, external purificatory rites, srdddha, 


prayscitta, and mantra Suddhi. While the Sattvata samhitd classifies 


diksa into vibhava, vyitha and para which are more involved in 
undertaking diksd in all details regarding the items in each of these, 
the Jayakhya samhitd reveals the need to take note of the nature of 
the aspirants. Hence this text have the divisions of diksa as sdmarya 


and visesa, and as rich and poor. 


The mantras, are the form of god . Tattvas are shown to be 
mutually interrelated . How they are to be classified into three 
groups’ as gross, subtle and .transcendental, how each mantra and 
group of mantras have a bearing on the kind of ftattva that are 
divided into three groups and letters into twenty, and how their 
mutual impact is helpful for cleaning the tattvas are explained. 
Purnahuti for the aspirant who desires to have the enjoyment is also 


dealt with. 


The Acaryas instructions to the pupil are to be followed by 


Abhiseka. Both the Acdrya and the pupil should become aware of 


l. JS. XVI. 296 
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the fitness and capacity to do the work that lies ahead for the pupil. 
The pupil could perhaps postpone taking abhiseka after some time. 
In the meanwhile he could learn more and become confident of his 


capacity to become eligible for Abhiseka. 


That each kind of pupil samayajna, putraka and others could 
have Abhiseka, which this text upholds, against the tradition is 
recorded in the Pauskara Samhita’. The order of seminary to get 
equipped is from samayajnd to putraka, sddhaka to Acarya. 
Acarya alone can get qualified for Acdrya Abhiseka. However it 
must be stated here that the three namely samayajnda, , putraka, 


sddhaka are to get only Abhiseka and not Acarya Abhiseka. 


That the other three could not qualify to act as priest in 


temples but states that they can become chief priest which 


1. Paus 114, 18, 21. 
Also cf sks Brahmaratra V 125. 


positions must be reserved only after Acarya Abhiseka. However 
this interpretation offered for the scheme stated in this Samhita 
would lead to confusion in the long run if it is accepted. In the 
absence of the availability of an Acarya which will be same in all 
the temples, a lower man in status does the job of the chief priest and 
thus there would be many priests who will do justice to the position, 
which they are asked to occupy by the trustees of the temples. Any 
way there is no strong argument to defend this as itis the case with 


Sattvata Samhita dropping the Putraka for Acarya Abhiseka. 


Another significant contribution which is found only in this 
text is the way which the pupil is shown to become finally released’. 
Apart from the treatment of diksd there are three important topics 


that have received attention in this text. 


1. JS XVI 287b 293a 
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Vasudeva is the supreme being, Acyuta spring from Visnu, Satya 
rises from Acyuta and Anantu spring from Acyuta and it appears that 
Acyuta Satya Purusa and Ananta are the four deities. It is not 
mentioned as vyitha. Perhaps the concept of vyuha was evolved at 
a later date. Ina different context Visnu is stated to be Adideva. He 
is also called Satya, also named as mahavibhava. Vasudeva, 


Sankarsana, Pradyumna, Aniruddha are called dhig{pancaka’. 


Another noteworthy contribution is the funeral cermonies 
and performance of the annual ritual to the dead’. This text is 
important for the treatment of various forms of mudrds, snapana , 
rules of diksa bhiitaSuddhi and the ways of doing meditation. Non- 
mention of the Vyiha doctrine, mention of purusa and other deities 


rising from Vasudeva, creation as pure and impure from matter, 


1. JS VI184to 188 of JS. XXIV XXV 


2. Ibid 68 — 104. 
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Agnikarya and others indicate a very early date for the work. The 
mantras and their relatedness to the text may show a different 
approach to the treatment of diksd. The text is to be placed about 


450AD!. 


The Laksmi tantra inherits the tradition of the Jayakhya 
Samhita as evidenced by the classification of diksa as Para, Siiksma 
and sthila and for the rich and poor. Creation is pure and mixed. 
This is the only text among the pdncardta devoted fully to the 
treatment of sakti represented by sri. The Vyiha concepts are well 


developed. 


The origin and development of sound receives a very clear 
exposition. The process of worship which has influenced sri. 
Ramanuja in composing the Nitya grantha, (the daily routine). 
The Ahirbudhnya Samhitd belongs to Kashmir along with the 
The long list of mudrds bhiitaSuddhi and nydsa (prapatti) have a 
clear treatment. This text holds a high place in the Visistadvaita 


system. 


1. Introduction to Jayakhya sarthitd p. 34 
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The Ahirbudhnya Samhita belongs to Kashmir along with 
Jayakhya and Laksmi tantra. Sakti has a significant role in the 
work. following the tradition of the Jayadkhya Samhita the work 
deals with creation as pure and impure. Origin of letters and their 
development into mantras, process of worship and nydsa have been 
clearly described. This work can be named as sudarsana text as it 


gives much importance to the worship of sudarSana. 


The Padama Samhita contains a chapter on diksa' where the 
entire process is given briefly. The six adhvans are described. This 
has the influence of Jayakhya samhita. This text is fully relevant to 
the construction of the temple, of idols and worship of the idols. 


Festivals are fully decsribed. 


The Pdaramesvara samhita briefly discusses diksd@ and 
particularly with the omens that are to be known at the 
commencement of diksa’. The sanat kumdra samhita seems to have 


lost a chapter of diksd. 


1. Pad. carya 


2. PS. VIII and IX. 
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The Pauskara and Paramesvara samhitd do not treat diksa 
but the former describes 25 mandalas in detail and fourteen yajnas 
are mentioned. Cakrdbja mandala is described in detail but it is 
not said that diksa is to be done there. Navnabha is stated and is 
called as ydga It is interesting to note here that Navandbha is stated 
to be used in dikSa in the somasambhu pdddhati ' A mahdmandala 
and Navandbha mantra are described in the Matanga pdramesvara’ 
dgama. Both are described in the section on diksd. Since 
Mahamandala is not described in the Jayakhya and Laksmi tantra, it 
would be prudent to take both the Ssaivdgama references as 
describing the two mafndalas referred to above. However the 
reference in the Panshara is not clear. It is only “adavabha having 
the prefi\Mahat. Perhaps the reference in the Mdtanga pdramesvara 
may be correct in which case Mahdmandra and Navanabha are two 


distinct mandalas. Then the latter cannot be Mahadmandala. 


1. Somasambhu paddhati notes p.240 


2. Matanga paramesvara pp.9-14 
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The Vaisnava community in south India is divided into two 
groups as Vadakalai and Tenkalai. The division is only about four 
centuries old. | Paricasamskdra which is propounded in the 
Pdafcaratra Ggamas is practised by both the creed, while ijya, 
rahasya etc. are not treated upon in the Agamas. They are included 
in this, as evidenced by practice. Rahasya or Mantra comprises of 
Milamantra (Astaksara) Dvaya and carama sloka Bhita shudi is a 
part of Aradhana or worship. Prapatti (self surrender) which gets a 
detailed treatment in Laksmi_ tantra and Ahirbudhnya samhitd is 
admitted by both the creed but it is to be adjudged as a means to be 
adapted under a competent Acarya, by the Vadakalai community it 
is not to be put to practice but only to remember it as a mantra. Both 
the schools do not use the tdntrika mantras but only Vaidika mantra. 
Dvddasaksara, which is subtle mantra in the dgamas, is not given 
that status but only as a mantra. The two schools admit the authority 
of the vedic sources and the sources of Tamil hymns compiled by 
Alvars. However the vadakalai swear by the vedic authority for all 
their theorieis and concepts. Tenkalais attaches more importance to 


the Tamilf hymns without ignoring vedic authority. 
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The Pancaratra and vaikhdnasa are the two Agamas for the cult 
of Visnu Both swear by the authority of the vedic texts and upheld 
the supreme position of Visnu. The Vaikhdnasa Agama is popular is 
South India for several centuries. At any rate it become popular in 
Kanchipuram in the seventh centuary’. The Pancardatra has its orgin 
in Badrikas'ram and flourished in Kashmir. It was fairly known at 
the beginning of the wale century in the Gangatic plains’. The 
Alwars glorified god Visnu in many temples in South India. They 


flourished between 650 and 820 AD. 


A lot of * shrines where these beras are found, reveal the 
characteristic features of the Vaikhanasa system. Of course there 
are few exceptions which could not be shown as to how they are 


; f / , 5 
different. Silpa sastra sources prescribe hand poses for deities. 


The right hand shall hold lotus or abhaya pose, the left hand of 


the bera shall hold a mace (godd) or resting on the hip (katihasta or 


1. Avantisundari of Dandin p.156 


2. Harsacarita of Bana pp.238-239. 
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uruhasta’ Lord Venkteswara of Tirumali and oppiliyappan koil has 


varada hasta pose and iiruhasta. The deities at Tiruvahindrapuram 
and Kidal Alagar shrine at Madurai have Katihasta pose. The 
Pancaratra Agama prescribe abhaya for the right hand and the left 
hand to have club. These features are found in many temples in 
South India. From this it becomes clear the Vaikhdnasa Agama was 
in vogue for centuries and Pancardatra is a late comer to the south, 
from Kashmir. This is perhaps the reason for the Vaikhdnasa to have 
derogatory references to the pdncardatra while the earlier texts do | 
not refer to the Vaikhdnasa except by giving them a place of honour. 
These features apply mainly to the dhruva bera . The utsava bera 
too have them as a rule. Again it is in the pdficardatra texts the 
consorts of Visnu are called Sri and pusti’ in earlier texts and as Srii 
and Adi devi in later texts. The paficaratra does not have much 


influence on the practices of vaikhdnasa. 


The vaikhanasa texts do not treat pafcasamskdra as an 
essential sacrament and so have given it up. The followers of 


vaikhanasa system follow the direction contained in the vaikhdnasa 
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kalpasittra texts. There is no diksd as a preparatory rite for doing 
worship. The vaikhanasas hold that they are qualified by birth to 
perform piijd. Upanayana is the only qualification required for 
them. Milk kept in a cup with the emblem of conch and discus 
dropped in it, is given to the pregnant woman which qualifies the 
child that is to be born. He becomes a garbha Vaisnava, that is, 


vaisnava in the womb of the mother itself. 


Further the cries are required to do only the act of 
worship to Visnu in the temples and houses. They do not have to do 
nyasa or draw mabndias (these are in force now a days) mudrd and 
bhita Suddhi. The vaikhdnasa priests are to be brahmins and are 
only male members. They recite only vedic mantras. Thus the 


Pancaratra agama has the influence on the vaikhdnasa system. 


Cakrabja mandala _ vyiha, tirdhvapundra and paficasamskdara 


(tapc; are stated by Madhvacarya (1199-272) in some of his works. 
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According to him Pdficardatra is held to be the best among the 
Sastras. The savitri mantra sprung from the Asfdksara. Even 
kamya rites, if performed, cease to be Kamya, when they are done 
without expecting any reward for them. This makes Madhvdcarya 
and his followers as the upholders of the Pdncdratra tradition. 
However diksd which is enjoined in the pdncardtra agama is not 


mentioned. 


5.1 A COMPARATIVE ANALYSIS OF OTHER RELIGIOUS 
SCHOOLS 


Nimbarka (C-1200) is the founder of svabhdva bhedadbheda 
system. He describes Brahman as having the six qualities of the 
Pancaratra kind. The supreme reality is Radhakrsna. The vyiiha 


concept of Pdncaratra get a detailed treatment. 
Vallabhacarya (1478-1531) is the founder of the vedanta 


system called suddhddvaita. He describes Sat. cit and dnanda are 


the attributes of Brahman who is krsna. There is difference and 
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non-difference between Brahman and the world but it is not due to 
illusion (mdyd). People get nourishment from the love of God and it 
is from His grace. Hence the way of attainment of moksa is called 
Pusti: Prapatti a must for the souls. Cowherds of Brindavan are the 
Acaryas'. . The Pancardtra mode of worship comes under the 


marydd4 (ordinary) grace of krsna.’ 


Caitanya was born in 1486 AD. Narayana and the five 
vyithas are held as authoritative. According to the cult the stunning 
forms of Krsna and devotion to god is held as the high pursuits in 
life. The rituals are to be prepared according to the dictates of the 
pancaratra agama. Vyitha concept is admitted as sankarsana, 
vasudeva, pradymna and Aniruddha and presides over ego, citta, 
buddhi and manas respectively. Worship of the image of god is to be 


done according to the pancdratra rules. 


1. The cultural Heritage of India Vol. I p 417 
2. Ibid. p 410 
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Vijnanabhiksu (c1500 AD) held the view that among the vyuha 
manifestation Vasudeva is eternal. Sankarsana and other are his 


manifestations. 


These are some important vaisfava sects above and all of them 
admit Pdficaratra doctrine in a way. Worship of Visnu is compulsory 
for the devotees but diksd does not appear to have been recognised as 
essential. Indeed Pdfcardtra is admitted in some form or other as 


essential for performing worship. 


Tantra is the name given to a body of text contain the mantras to 
attain spiritual wisdom. External objects operate in the narrow spheres 
of usage and convention gets transformed into cult, Sakti (power) and 
dnanda. Nydsa Bhutasuddhi Pranayama ,dhyana mdnasa yoga and 
internal yogas help in the transformation of the worship of the object of 
worship. Sakti (power) wields enormous influence over them and nature. 
It is verily a goddess. Brahma, Visnu, and Siva are subordinated to it. 
Hence,the tantra is called sakti . In fact Sakti and siva are fused together 


to become one reality. 
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In the transformation process to get Sakti the help of a 
teacher is required. The ideal teacher is to be considered as 
immortal. The teacher is to initiate the pupil in the spiritual life. 
The diksdé makes the pupil realise his identity of himself with the 


guru, mantra and the deity. He becomes the self of Siva. 


The guru has to explain the principle as comprising of the 
three tattvas and represent Brahma, Visnu and Siva. The guru shall 
teach that Pranava as subtle form of the sacred formula; also called 
ajapamantra . Pranava alsocontains bindu and Sakti. There are six 
cakras in the human body. They are Miuladhdra Svadhisthana, 
Manipira (in the spinal cord), Andhata (breast) Visuddha (in the 
throat) and ddana (the junction of the eyebrows). These represent 
earth, water, fire air and ether, and psychic vision. Piercing these the 
body is purified . This would enable the aspirant to get mastery over 
the six adhvans. Unlike pdfcardtra the Sakti antra divides kala 
with nivriti, pravrtti, pratistha,vidyd,Santi,and Santyatita. However, it 
must be said here that this tantra do not prescribe ritualistic 


processes in getting initiation. 
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The Saiva schools, particularly of the kashmir area, admit the 
alighting of God’s grace (Sakti pit ) taking the aspirant to the guru. 
Initiation (diksa) arises in the soul, as the kriyd Sakti. Through this 
Sakti, the soul acquires the ability to acquire the real knowledge and 
which is the ultimate nature of soul. This is done through the 
purification of buddhi. Then the state of liberation dawns upon the 
soul. This is jivan mukti or liberation and is obtained with the 
removal of innate ignorance. This happens only through the 


purification of buddhi which is effected by Acarya diksd. 


In the school of viraSaivism the viraSaiva diksd is, wearing of 
the linga. Guru transmits all his spiritual knowledge to his pupils 
which pierces through the veil of nescience. The soul is freed from 
all impurities. Diksa has three forms as kriyd, mantra and vedhi. 
Guru invests the pupil with /inga through ceremonial process , and 
this is kriyd-diksd. The guru whispers the mantra in the ear of the 
novice and this is mantra-diksd. The Guru imparts knowledge to the 


disciple and this is vedhi-diksd. 
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All the schools of religion admit that a guru is essential for a 
pupil to work for his salvation. This is true in regard to the schools of 
Saivism refered above. The process of diksd is not treated in detailed 
in many of the works of these schools. It is the Saiva Agama where 
diksd is treated. As in the case of the paficaratra works only some 
agama texts deal diksa. The printed editions of the kdmika, karana 
and suprabheda or in the updgamas such as_ mrgendra 
matangaparamesvara, sardhatriSatikalottara and unpublished 
yogaja and siksma do _ not contain this topic. The 


acintyavisvasadhakhya offers a detail treatment diksa through water. 


Diksd alone leads to moksa and not any other means like 
jfiadna. It has six parts, namely Mudra mandala mantra, tantra, 
krchra and materials.. Mudras are five- Sakti, bija prasanta, 


avahana and samhara. Mantras are fourteen. 


Diksa is defined as that which mdya, mala and karma do not 
exist in sivatattva. It is the form of devotion and detachment. The 
five mantras sadyojata, vamadeva, Aghora, Tatpurusa and Isdna are 


five anga mantras. 
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While the number of the Agama texts in vaisnya sect that are 
fully available are small, the number of saiva Agamas are many. 
Itis held that the main texts (mildgama) are twenty eight and 
the updgamas more than two hundred. There are no divisions of 
Pafcaratra Agama as mila and updgamas. The commentaries on 
the Pafcaratra Agama texts are less and even those that are available 
are not elaborate. On the other hand, the commentaries of 
Ramakantha and Narayanakantha on the Mdtangaparamesvara 
Agama, Sdrada trisatikalottara and on the Mrgendra agama are very 
elaborate and are informative. But in the Pdfcardtra the 
commentaries are available only on few Agamas texts. Another 
point worth noting in the Sdiva Agama is the detailed treatment of 
the Adhvans. Mantra adhvan does not, however receive a 


treatment in the saiva Agama. 


5.2 OTHER RELIGIONS COMPARED 

Jainism and Buddhism are held as ndstika system. The 
arguments of this two systems are in ardhamagadhi and pdli, 
dialects of ancient prakrt language. They used this language for 
preaching their doctrines in this language so that the ordinary folks 


were able to follow that. 


Of the Jaina preceptors Mahavira Vardhamaina who was born 
in 599 B.C. was the 24" tirthankara who taught the principles of 
Jainism. The tirthankaras are associated with five type of festivals 
known as panca-kalydna, in which the devas take part. The five 
festivals are :- 

l Svargavatarana the descent of a deva to become a tirthafikara 
2 Mandalabhiseka (or janmabhiseka) rejoicing the birth of 
tirthankara by performing an abhiseka at the summit of 

Mandaragiri. 

3 Diksa, when the dihinkare renounces the kingdom and 


worldly enjoyment to become a yogi. 
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+ Kevalotpatti , rise of omniscient knowledge as a result of tapas 
and disappearance of karma. 
” Parinirvana represents the complete destruction of all karmas 


and attainment of salvation of Paramdtma Svaripa. 


Here the word diksd is used, without any reference to the time, 
person and manner in which it is to be performed. Therefore, the 


word here has nothing to do in the processes of initiation. 


However it must be admitted that every religion admits a guru 
and a pupil and that the pupil have to undergo training to whatever 
work he has to do. This may be considered as initiation, though the 
word of diksd is not used in the sense in which Pdcaratra Agama 


uses it. 


About the fifth or sixth century A.D. there emerged a mantra- 


dominated school of Buddhism. It was called vajrayana which 
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means in-destructible. This was associated with number of 
distinguished Tantric sidhakas called siddha. According to an earlier 
text called Guhyasamdja and the Mafijusrimiilakalpa, it is necessary 
for a pupil to practice yoga and Antarydga (Tantraic form of 
meditation). This is taught in Guhyasamdja. The other work deals 
with Mudras (finger and body poses), mandalas (mystic diagrams), 
mantras (mystical spells), Kriyds (rites), caryds (duties of an official 
priest in worship), sila (observance of moral precepts), vrata (vows), 
Saucacara (cleanliness in acts) niyama (religions observances), homa 
(offering of oblation), japa (muttering of prayers) and dhydna 
(meditation). The adept is required to help the guru for practicing 
the above principles. The pupil must get used to the practice of 
mudra, mantra and other religious acts, to teach the above principles. 
The pupil should get a suitable guru (spiritual preceptor). These are 
to be practiced in a secret place and hence the name of this work. 
Guhyasamdja. Sahajayana, and mantrayana are the off shoots of 
vajrayana, Among them Mantraydna concerns itself with, yantras, 


dhvanis, mala mantra and hrdaya mantras. 
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From the principle of vajraydna and those of the siddha it is 
possible to learn that the teacher and the taught hold an high place in 
the branches of Buddhism. Responsibility of choosing a teacher and 
the pupil is great and hard to practice. Though the word diksa is not 
actually used here it is implied as for as _ the principle use is 


concerned. 


A general study of the treatment of diksd reveals the role 
played by mantras. From the derivative sense of the word mantra 
(reasoning) and meditation of the mantra bring to the pupil 
sufficient protection from wrong. Hence the treatment of diksd in 
the Pdficardtra texts necessarily treat the pupil. The Sdttvata, 
Ahirbudhnya, Padma, Jaydkhya  samhitds are replete with the 
application of mantras in the process of diksad. Of these great , 
significance is attracted to the application of the mantras only in the 
Sattvata samhita. The Saiva Ggamas give more importance to the 


Abhiseka and treatment of a large number of variations of diksd. 
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The Paficaratra pays more attention to the mantras. The 
Jayakhya and sattvata samhita mentions variations of diksd based 
on their contents and in connection with the economic condition of 
the pupil. The nrsimha diksd and the three vibhava, vyitha, para 
diksd are treated in detail in the seventeenth and eighteenth chapters 
respectively. The Jaydkhya appears to deal with diksad without 
naming it. The three-fold classification of the purposes sought after 
by undergoing diksd is of a general kind applicable to any kind and 


not individually to the varieties. 


The division of the pupil into samayi, putraka, sddhaka and 
Acadrya in the ascending order for gaining more and more 
experience and so Acdryabhiseka is to be given to those pupil who 
has trained himself as Acdrya. The statement catursdm mahdydago 
yemacaryatvamapnuyat in the Pouskarsamhita' makes it clear that 


Mahdydga is to be performed to become Acdrya. 


1. Paus. 121b 
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In some neath nrsimha is marked as having the name Maha. The 
sattvata samhita shows that the Putraka is to be chosen for Acdrya 
abhiseka. The commentator tries to support this, but no explanation 
is given as to why the order of the Acaryd mentioned in the putraka 
is to be chosen. The Jaydkhya tells that each one samayi, putraka 
and sddhaka could get consecration but is not an Acdrya. 
Besides, Acdrya abhiseka is stated and glorified. The pupil who 
comes as Acarya should undergo nirvana diksd to get the status of 


Acarya. 


The mudras play a dominant role in the process of diksa. The 
mudras are mentioned in the sdttvata samhita. The mudrds of the 
seed, tuft, kavaca, astra and netra are stated any. The Jaydkhya 
samhita mentions the name of mudras_ but does not name this 
mudras to be used in diksd. The ISvara Samhita denotes mudrds in 


chapter 24 and enumerates the names in chapter 25. 
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Like mudrds, mandala is of great significance to the 
Pancaratra dgama. The Sattvata samhita mentions mandalas having 
eight edges, circular, and others are mentioned in the chapter under 
diksa but the names are not stated. The Pauskara samhita enumerates 
the names of 25 mandalas and the yagas also called as mandalas 
maha. The Sanatkumara samhita describes mandalas regarding the 
method of drawing them and the deities presiding over them what is 
to be offered to Visnu in the cakrabjamandala. According to the 
Paddmasamhita bhadraka , saura and cakrabjamandalas could be 


used for diksa but cakrabja is best suited. 


Among WNydsas, anganyadsa, karanyhasa, bhusandadinyasa’ 
mahanyasa and vydpakanydsa are mentioned in the sattvata samhitd. 
Anganyasa and keyanydsa, dehanydsa and mantra nydsa are also 
mentioned in the same text’ Chapter XI of the Jhakhya is devoted 
to mantranydsa, Ahirbudhnyasamhita deals with anganydsa, 


karanyasa, samnyasa and rédnyasa. 
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Fire pits (kunda) is described in chapter XI of the sdttvata 
samhita. Reference to the kunda is made in this text without 
mentioning their names. The Pauskara samhita offers the definition 
of kunda. The Jayakhya defines kunda and classifies it for the use in 
doing various acts. The /Svara samhitd defines various kind and 
deals with the way in which it is to be prepared. Sankha, cakra, 


padma kinds are described. 


Thus an indepth study of the important Pdficardtra texts 
wold present the process of diksd in its varius facets. The 
characteristics of a preceptor and a disciple too can be observed 
for instructing and learjning this ritual. It must be noted that all 
these elaborate rituals extend for sefveral days or months or even a 
year, depending upon the type of the disciple and the type of 


the diksa one whishes to undertake. 
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As noted earlier it is doubtful whether the process of diksd 
mentioned in the earlier texts is followed methodically. When a 
‘ practical survey was made, it is observed many officiating priests 
had not undergone the mentioned process in its entigrity. As 
centuries passed, the elaborateness in the ritual was ignored and 
shortened from or shortcut methods were practiced. The exact 
reason for this cannot be precisely explained. It may be due to the 


rise of various vedantic systems, or foreign invasions. 


At the time of epics and Purdnas, perhaps, the system of 
Paficaratra, and its principles were highly respected and practiged. 
Later, when the authenticity of the system was questioned, probably, 
it had started losing its hold. It was left to the later vedantins like 
Yamuna, Ramfénuja, Vedantadesika and Madhva to defend this 
system. By them, the purpose of undergoing diksd, perhaps lost its 


significance. 
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In modern times performing worship in temples, more or less is for 
one’s livlihood. Small compendiums, that is the shortened form of 
the important texts like /svara, Padma’ and Paramesvara 
samhitds were written. The process of diksd too, is not elaborated in 
these texts and the whole ritual takes merely for a day or two. But it 
must be mentioned, that there are a few dcdrays who still follow the 


original texts and the process in its entirety even today. 


1. See Padma tantra prayoga 


192 


APPENDIX 


poy 
1. Abhigamana : /Pancakdla Pija 


2. Abhiseka:- This is also called snapana. This is done daily to 
the tirtha bera and to the Dhruva and utsava beara on special 
occasions. This is also given to the sddhaka kind of pupil and 
the pupils made as Acdrya. The sdttvata samhita makes the 
putraka kind of pupil fit for it though all of the (pupil) are 
considered for it. 

3. Acarya: They are four in number. They are Brahmins who 
may be brahmaca4rin recluses, guru and Bhagavata. They are 
the followers of the Pdficarata doctries. 

4. Adhivasa :- Adhi root vas is an indeclinable and has sense of 
the locative case. Vasa means staying or kept. Adhivasa means 
keeping something in a place for a fixed number of days. 
Idols, vessels, anything that is to be got or to be get 
stabilised, lime, wood,metal, gems and others are used to 


make the object that are desired. Things such as clay or mud 
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cannot be kept in water so they are made to remain in threads. 
Grains, milk, honey and oil are used ever day as the object 
becomes strong. 

. Adhvan:- Where bhiti Sakti takes of six koSas form in it 
developments and each one is called a course. Varha, kala 
,tattva, mantra, Pada and bhuvana are the six courses. Sakti 
appears at first as varna (letters). It passes through the stage 
Para, pasyanti , Madhyama’ and Vaikhari. The next course is 
kala. Kala means the gunas (qualities) which are six in 
number. They are jana, kriyd, bala, aiSwarya,sakti and 
Tejas. Tattva is represented by four vyuhas. Vdsudeva, 
Samkarsana, pradyumna and Aniruddha Pad advan stands for 
four stages of waking,dream, deep sleep and turiya state. 
Turya (Jagrat,svapna, susuptien turya). _Bhuvana adhvan is 
that causes what is made up of the mantra depending upon 
Vasudeva. Bhuvanadhvan refer to the world, which made up 
of matter. The Acdrya is required to show to his pupil about 


these. The Bhuvanadhvan and the three stages of walking, 
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dream, and deep sleep are represented in the yantra. The pupil 
has to understand them and get such parts purified. It is only 
then that the real position of sakti could be understood. The 
tattva adhvan consists of twenty five tattvas, Bhuvana adhvan 
are seven higher regions Pada. gdhvans are seven nether 
regions. Kald adhvan is wrongly spilt as kdla adhvan and so 
must mean, year, month, fortnight. The temple represents the 
body of god. Adhvans are shown to have their pervasin with 
the temple so that the courses persuade the entire body of the 
universe. Bhuvanaadhvan of the temple is represented by the 
area from the foundation of the temple to the base. Pada 
adhvan from this upto the height of the gurbha grha (sanctum 
sanctorum). Mantra adhvans upto the sukandsi, tattva adhvan 
vedika, kala adhvan upto the neck and varna adhvan from 
there to the height temple. 

. Aftkurarpana- Ankura means _ sprout, shoot arpana that is 
placing (the seed) in the pdlikais for sprouting of the shoot. In 


Ankurdrpana usually pdlikd, ghatikd and Sarava are the three 
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kind of vesells used for this purpose. They are generally made 
of mnd. Palikais has a wide mouth and narrow bottom, which 
is open. Ghatikais is a similar form with no fixed dimention. 
Sarava is a plate or dish. Palikais are to be used for Visnu, 
ghatikais used for Brahama and sardvans for Siva. Dhdnya 
(cornor seeds) are sown in these vessels, which is filled with 
water, mud and seed. The dhdnyas are Priyafigu this simba 
nispava, ma§sa, (black gram), sydma (millet) kuluttaka rutga 
sasapa Sdlya (fire). The palika are to be soked for five or 
seven or nine days. If the shoots appear yellow and grows 
straight upwards, it is held that good results are to be under. 
This is undertaken before the commencement of any ritual. 

. Anna is four kinds. They are Suddhanna, migra, miSsrita and 
amisrita SKS. Siva V 56). 

. Anuydga:- Consists in taking fruits and others with water 
which remains after they are offered to god. Cooked food is 
also included here. This is intended to be partaken by the 


Acarya and the pupil. 
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9. Arcana:- means worship. This is to be done to the idol. It is 
called -atussthdndrcana in four places namely idol,mandala, 
fire and reservoir or in fire, water, sun and idol. 

10. Astanga Prandma:- means prostiting with eight limbs, 
which are fore head, belly, knees, feet and hands, chest, 
speech, mind , cheeks. The limbs should touch the ground 
while prostation is done. 

11.Avabhrta means ceremonial bath. This is based upon the 
bath done with this name at the conclusion of a ritual (yaga in 
river, lake,sea and other places. In the case of temple it is 
done at the end of the festival which lasts for number of days. 
Generally the chief priest who conducts the festival takes the 
tirtha bera and proceeds to the place where the bath is to be 
done. Vaiktinasa procedure is to take the discus (abha) of 
Visnu and take the bath. 

12.Bhiita suddhi The human body is made of matter which is 
impure. It must be purified. Subtle elements (tanmastras) are 
to be removed from the body which is to be dissolved and are 


merged within that course. The mantras for each are to be 
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uttered. The pupil shall imagine that he is burning each cause 
taking the subtle matter of the smell (ganda tanmastra) In this 
way prakrit;too must be reduced to ashes. The pupil shall then 
imagine that the ganga flows from the right toe of Visdnu. It 
is — like and so is capable reaching the deed of the past. 
Ashes with, the matter then becomes pure. Then the aspirant 
has to envisage of attaining a pure body from god fit for 
performing pija. 

13.Brahma Kirca Paiicgavya is to be prepared by mixing up 
ordinary liquid of Paficgavya with product of yava and water 
kept in a vessel with darbha. The idol of god shall be given 
bath with this liquid uttering vygpaka mantra. This may be 
drunk on every full moon day. See SKS IX for more 
details. 

14.Cakra :- The name of the discus of Vishu. The Agama and 
Intras in particular recognises six circle (cakras) with in the 
body. Their names are Mulddhdra, svddhisthana, mani 
puraka etc. They are in form of wheel and are placed in this 


order beginning with maladhan. The last one lies at the top of 
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the head. The ducts ida, pingala, an susumna are stated to be 
the mést important among the nddis. 

15.Caturdtmya: The aggregate of four vyiha dieties vasudeva, 
sankarsana, pradyumia and Anita, 

16.Charu : Cooked food. 

17.Dharana : Is indispensable to bhiita suddhi. There are five 
kind of Dharana’s, dafana (burning) and pydyana (drenching) 
are the must important for purification of the adept body. The 
pupils body is not totally purified by dharanas he is not fit is 
install the mantras on his body. So bhuta suddhi accompanied 
by dharana proceeds the mantra-nyasa. 

18.Kosa:- means nest that is body Sakti assumes six forms each 
called kosa . These kosas represents the descents of Sakti. 
The six Kosas, Sakti, Maya, prasiti, prakrti (consisting of 
three gunas) Brahmdanda (the cosmic egg) and the jivadeha 
(individuld living being). Creation is from sakti and is pure 
and represented by vywha deities in the non-material world. 
Others are impure creation. 


19.Krechra and atikrcchra: These are acts of expiation. 
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20.Kunda:- The Fire pit for offerings made in the outer 


mandalas of temples. A platform, square in form shall be 
made and fire pit shall be made upon it. It may have Four 
Corners or any number. Its size may vary according to the 
number of offerings (ahuti) to be made there. The sdttvata 
Samhita and [svara Samhita admit five kundas of altar in the 
form made up of conch, discus, lotus, circle and rectangular. 


The Padma Samhita speaks of four kinds. 


21.Kiirca handful of sacred grass (darbha) having without 


22. 


broken edge. There shall be no flowers on them. The darbhas 
are at first twisted and made knots at the root. 

Mandalas.Mandala is considered to be the abode of god. It is 
drawn in the form of lines. Strings are to be used to determine 
the position of the various parts of the mandal. By using the 
lines with each other small urns like parts are created. There 
shall be entrance, inner circles and square are to be drawn. 
The gateways with path ways are also to be filled with 
different colour. Some of theatakes the shape of wafers. In 


some cases the form of lotus are drawn drawing colours are 
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mentioned. The main mandalas are padmodara, cakrabija, 
Anite doiowarbes Misracakra, Navanabha, Mahibhyam and 
Nava{vatha, Mahiyagais the hunt. 

23.Miila-mantra is the basic root mantra. 

24.Mudra : Rituals hand gestures during worship or meditation. 
People are in the habit of moving the fingers or hurdles to 
canvas their intention offer are however. 

25.Nydasa means touching, or fixing. The human body is impure. 
To make it pure and fit for worship the pupil shall do nydsa on 
his body using the fingertips in particular parts of the body 
uttering the relative mantra This is called kara nydsa and anga 
nyasa the angas are hrd, Siras, sikha, kavaca, netra, astra, of 
the pupil. He becomes rid of all his impurities. Vide SS II 
51-59. 

26.Pancdgavya: This is a preparation of the products materials 
from the cow. The ingredents are milk, cuds, ghee urine of the 
and the cow dung. They are to be got ready in five small cups 
like vessels separately. Water should be kept in a small vessel 


separately, along with the juice of darbha. They are mixed 
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one by one from each vessel in a separate vessel. After the 
collection it is offered by uttering hrim to god. Those who 
require it shall be given in small proposition. This preparation 
is used in the medicine according to the Ayurvedic system of 
medicine 

27.Paftcakdla: The tradition of Paficaratra is very old. Pancakala 
day and night is devoted to the worship of visnu. Therefore a 
day (day and night) is divided into five parts with the name, 
Abhigamana, upddana, WY sadhyaya and yoga. The first part 
of this day begins with worshipping of god with japa 
(meditation) rites. This is called abhigamana. The second 
part of the morning is devoted to collecting -f4.iowers, food 
and other things needed for worship and this depends on the 
alms received. This is called updddna. Thirdly, he makes 
preparations for performing the rituals, sacrifice with eight 
components and then performs it It is called ijya. Fourthly in 
the mid evening he starts studying the texts, commentaries of 
his own and also studies the sacred books and this is called 


svadhyaya. Lastely late in the night he performes his yoga 


202 


along with japa and meditation and he continues it whole 
night. In between meditation he sleeps for a while. This part 
is called yoga. SKS Risi 1 -1-14. Jaya XXII 64b. 8la. Lt. 
XXVIII - 1 - 59. 

28.Paficagavya : This is a preparation of the products materials 
from the cow. The ingredisents are milk, curds, ghee, urine 
and the cow dung. They are to be got ready in five small cups 
like vessels separately. Water should be kept in a small vessel 
separately, along with the juice of darbha. They are mixed 
one by one from each vessel in a separate vessel. After the 
collection it is offered by uttering hrim to god. Those who 
require it shall be given in small proposition. This preparation 
is used in the medicine according to the Ayurvedic system. 

29.Paficasamskara :- a sacrament comprising five acts. The five 
sacrament are fapa, pundia, ndma, mantra and yaga. The 
sources for all these could be treated in a way to the vedic text. 
But it now believed to be fdntric. Boys who have had 
upanayana and girls who get married have to receive them and 


thereby become vaisnava small emblems of visnu deities and 
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conch are heated in the holy fire which is proper text by 
offering of ghee. They are then used to mark the pointed 
position forms near the shoulder with them The right 
shoulder with heated emblem of the diséases and the left =o 
of the couch. The sacrament pundra which means ornamental 
marks. This is to be applied in twelve purified parts of the 
body and hence it is called dvddasa tirdhva pundra meaning 
vertical. Two parallel lines are to be drawn vertically from the 
end of the eye brows at hose, right upto the root of the hair in 
the forehead, with a horizontal lines with the same 
measurement with white colour. The middle, vertical line. 
between the two white line shall be drawn with yellow or red 
colour (SS VI-161). The number of pundra is of twelve in 
some text (SS VII 62a). It seems that idol with the pundra 
was marked with several part before Ramanfa’s time. 
WAY aot wee Biel Ye oa NE] 

x 4  , The use of the white mud for the purpose 

comes into practise from Barats time. The next thege are 


the name, nama worship and mantra. 


30. 


31. 


a2. 


33. 


Parnahuti A ritual taking place for a day or more, shall 
have a final offering by the chief priest that remain so far not 
offered or used for previous offering and are thrown into the 
fire even costly clothes are thrown. 

Siddh@nta: mean doctrinal or philosophical conclusion. The 
usage of the word refers to onepr another of four different 
typpes of worship patterens The four types of siddhanata are 
Mantra, Agama, Tantra and tantrika. 

Sruva : A ladle used to spoon havis offerings into the kunda 
pit during homa - lilation a poraller spoon — like instrument 
the sruva which is used to put things into the long handled 
sruk. 

Upacara:- means Service, attendance- Temples in particular 
have special sessions of festival. During such occasion god 
must be treated with utmost care showing delicate 
presentation. Such services are many. Some of them are 
avaaha (invocation) preparing and _ offering of handful of 
flowers etc. Such of services are mentioned for each set of 


god.. Sixteen among them are important. vide PS. carya VI 
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34, 


53, 


62-64a They are broadly classified uder four heads. They 
are:- sdndrstika abhyavanika etc. They do please the 
person by their mere presence, food and other having the 
touch and music and other (LT 36 86b-99) 

Vatu : A boy below sixteen. 

Yaga: The word when is connected with performance after 
vedas ritual is used in the Agama is the same for worship. The 
kifnd is lesser mantras and external. The form is more or less 
like external sense should follow the one or the pupil to 


perform to take up his internal worship. 
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CHAPTER V 


CONCLUSION 


Dik¢sd,is treated with significace in the Sattvata , Jayakhya, 
Iswara, Padama Samhita and in the Laksmi Tantra. The treatment 
of diksa in these various Pdficaratra texts shows that there is a 
slight difference in the treatment from one line of approach of this 
topic to another text. Difference, however, is only with reference to 
some minor aspect. It is not possible to speak of the priority in the 
date of one text over another. If it were possible, influence of one 


type on another can easily be determined. 


The Sdattvata samhitd treats in great elaboration the method of 
worshipping the Vyiha deities in the four states namely waking, 
dreaming, deep sleep and transcendental . The seed (bija) and pinda 


mantras are subjected to a deep intense study. The four stages of 


161 


speech Para pasyanti , Madhyama and vaikhari_ are made use of in 
this study. Sound is the stage of Ndda Bindu and Naddvasana and 
the four circles within the body and the susumndnddi upto its rise 
reaching dvddaSsanta is shown to play a significant role in the four 
stages. Much information is contained regarding cdturdtmya and of 
the vibhava deities. These are dealt with in chapter II to IV of this 
text. The name adhivdsa diksd is given to the preparatory rites only 
in this text. Kumbhaka and recaka, the second and third stage in the 
Prandyama are utilised by the dcdrya to separate the earthly part 
(parthiva tattva) from the body of the pupil and changes into subtle 
body’ . Visruma, udaya, vyaptta and vyakti are stated to represent the 
vytha deties. Visrama is the subtle stage of letters and is connected 
with Vasudeva. Udaya represent the state of pasyanti and is 
related to sankarsana, vydpta is the state of madhyama and is related 
to Pradyumna and vyakti is the state of vaikhari and is related to 


Aniruddha. 


1. SS XIX 156-159 
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While doing bhiita suddhi, the aspirant is able to behold his 
own body shining like burning gold in Dvadasfanta and burn it and 
purifies by sprinkling nectar like mantra. Then the mantras are 
uttered to release it using Dvddasaksara and mila mantra, applying 
them to the two hands, wrists, fingers, so that he could imagine that 
he has become god’. The preceptor shall make the earthly part his 
own by enclosing into the body of the pupil’. He could become pure 


and enter into the pupil’s body’. 


The fact of becoming of astra mantra or the thread and enter 
into another’s body and draw out the consciousness is hard indeed 
for many Acdryas. This requires a severe training in yogic practice 


and suggests that the Acdrya should be trained in yoga. 


1, SS X VII 22-36a 
2. SS XIX 156-169 


3. Ibid. 
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